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PREFACE 


EW words only are needed to explain 

the origin of this short Essay. 
Some years ago when I was Principal of 
the Clergy Training School, Cambridge, 
I used to lecture to the members of the 
School on Christian Doctrine ; and part of 
the course on the Sacraments was devoted 
to the subject of Confirmation. If this 
book should chance to fall into the hands 
of any of my old pupils and friends of 
those days, they may perhaps be reminded 
of what was a happy and useful time to me 
and I should like to think to them also. 
When it became my duty and happiness as 
Bishop to minister Confirmation, I naturally 
for my own guidance and help reviewed 
under a new sense of responsibility what I 
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had written on Confirmation in former 
years. On_ several occasions I have 
lectured on Confirmation to meetings of 
Clergy; and from time to time I have been 
asked to publish the substance of the 
lectures. This little volume is a response 
to these requests. It will be no ordinary 
pleasure if I am allowed in this way to 
help my brethren the parochial Clergy in 
their own study of the subject and in their 
most important work of preparing Can- 
didates for the Laying on of Hands. 

In working at the subject and in 
putting my notes in order for publication 
I have avoided consulting any of the many 
books on Confirmation, nor have I passed 
beyond the limits of the New Testament. 
The conclusions as to the teaching of the 
New Testament, which I have thus reached 
independently of others, are, I believe, 
strongly confirmed by the fact that in the 
belief of the Church of the first centuries 
the gift given to the true disciple in 
Confirmation is the gift of the Holy 
Spirit. 

In the revision of the proof sheets I 
have had the help of a younger student of 
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theology. He knows at least in part what 
a very peculiar pleasure it is to me to thank 
him for his criticisms and suggestions. 

I must confess that, when I was a 
young clergyman, my views as to Con- 
firmation were vague. Clearness and 
definiteness came to me from one to whom 
I with numberless others owe a debt which 
we can never express in words. The first 
year I examined for the Theological Tripos 
in Cambridge was the last year Dr 
Westcott examined. I vividly remember 
the meeting of examiners for the review 
of the examination papers held in Dr 
Westcott’s house in Scroope Terrace one 
day in May 1886. We worked from early 
morning till late afternoon at our somewhat 
dreary task of criticism and revision. But 
there was an oasis in the desert. The 
examiner who set the paper on Christian 
Doctrine gave some patristic passages for 
comment. Among these was one from 
Tertullian’s treatise de Baptzsmo vi.—‘ Non 
quod in aquis Spiritum Sanctum conse- 
quamur, sed in aqua emundati sub angelo 
Spiritui Sancto praeparamur.’ The sub- 
ject was clearly one on which Dr Westcott 
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had a definite and strong conviction. For 
a few moments he spoke, as those who 
knew him can imagine him speaking, on the 
true meaning of Confirmation suggested by 
Tertullian’s words. ‘If,’ I remember that 
he said, ‘Confirmation had been always 
properly understood, many of the con- 
troversies about Baptism would never have 
arisen. Dr Westcott’s words were always 
strangely illuminating. To his words of 
that afternoon I look back with abiding 
gratitude. 
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CONFIRMATION IN THE 
MeO FOLIC AGE 


I propose in the following pages to 
review the evidence which the New 
Testament supplies as to the place of 
Confirmation during the Apostolic age in 
the life and thought of the Church. I shall 
endeavour to consider the passages of the 
Apostolic writings which refer, or may 
be reasonably thought to refer, to Con- 
firmation. The subsequent history of 
Confirmation in the Church of Christ lies 
outside the range of this investigation. | 
shall indeed have occasion to speak of the 
Confirmation Service in the Book of 
Common Prayer both in its present and in 
its earlier forms. Otherwise I shall hardly 
transgress the limits of the New Testa- 
ment. 

The attempt, however inadequately 
carried out, to gain a clear conception of 
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the thoughts which in the first days 
gathered round an Ordinance of the 
Church can never be without profit. 
Custom, routine, and controversy had not 
as yet marred the first freshness and sim- 
plicity of faith, The essential meaning 
of the primary rites of the Church was 
not as yet obscured by the influence of 
secondary and accidental associations. The 
sense of the powers of the spiritual 
world was vivid and immediate. The 
conscious effort therefore to bring ourselves 
into contact with this age of initial in- 
spiration cannot but tend to correct and to 
quicken our use of the inheritance which 
is ours as members of Christ's Church. 
Much indeed of the ground which is 
traversed in the following pages has often 
been traversed before. Yet, as we pass 
along, some of the details which will claim 
our attention may be fresh wholly or in 
part. Of such a subject it is always worth 
while to endeavour to gain a connected 
view. 


THE APOSTOLIC AGE 


The two great momenta of the whole 
Christian dispensation are (1) the Incarna- 
tion of the Son of God; (2) the outpouring 
of the Holy Spirit of God. In that whole 
dispensation the divine purpose in the 
creation of man in the image of God and 
with a capacity to attain to the likeness of 
God was ideally fulfilled; and, to use the 
bold phrase of Greek theology, man was 
put into the way of ‘being made divine’ 
(Beorroveta Bar). 

The purpose of the Incarnation was 
threefold—revelation, reconciliation, fellow- 
ship. The Son came in the Father’s Name 
(e.g. John v. 43) and revealed the Father to 
men (e.g. John xiv. 9, xvii. 26). Through 
the atoning life and death of the Incarnate 
Son of God man was cleansed, forgiven, 
reconciled to God; through the Lord’s 
quickening resurrection man ‘was begotten 
again unto a living hope’ (1 Pet. i. 3): ‘in 
Christ’ man is the redeemed son of the 
Father in Heaven. ‘In Christ’ man can 
‘abide in God and God in him’ (1 John 
iv. 16). 

The purpose of the outpouring of the 
Holy Spirit also was threefold—revelation, 
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endowment, fellowship. As the Son was 
sent in the Father’s Name and revealed 
the Father, so the Spirit was sent in the 
Son’s Name (John xiv. 26) and reveals the 
Son (John xv. 26, xvi. 14). Through the 
power of the indwelling Spirit each member 
of the Church is taught little by little to 
understand the infinite meaning of the 
Incarnation, and with a faith which grows 
larger and deeper to believe in the Lord 
Jesus Christ. Through the power of the 
indwelling Spirit the manifold gifts of 
grace are communicated to all those who 
are ‘in Christ ’—faith, wisdom, knowledge, 
‘a right judgment in all things.’ Through 
the power of the indwelling Spirit the 
divine blessing of ‘fellowship’ is realized 
by each of the faithful (2 Cor. xiii. 13, 
Phil. ii. 1), the fellowship of man with the 
Father and with the Son (1 John i. 3), the 
fellowship of man with man in the brother- 
hood of the redeemed (1 John i. 7; comp. 
Eph. iv. 3 ff.). 

These two great momenta of the whole 
Christian dispensation, the Incarnation of 
the Son of God and the outpouring of the 
Spirit of God, are brought into contact 
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with the individual in Baptism and in 
Confirmation. 

It is no objection against this position 
to say that the truths connected with the 
Incarnation and the gift of the Spirit may 
be, and often are, vitally apprehended at 
some other time than the season of Baptism 
and the season of Confirmation. Aswe trace 
the divine action we see that God has been 
pleased to deal with the world by historical 
events. We might a gZvzori have expected 
that God would have wrought out the 
spiritual work of redemption by a spiritual 
[recess in the spirits of men. We 
know that He did redeem the world by a 
series of historical events which took their 
place among other historical events. These 
events were at the time only very parti- 
ally understood even by the holiest men 
who watched them and had their part 
in them. The disciples did not at once 
grasp the meaning of the Lord’s life on 
earth or of the Cross or of the Resurrec- 
tion or of Pentecost. But there were the 
events, complete on the divine side, perfect 
manifestations of the eternal will of God, 
for the mind and the heart to work upon, 
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for men gradually to realize and to ap- 
propriate. And as it was with the world, 
so it is with the individual. 

Baptism is the sacrament of cleansing. 
The first Christian act done to the little 
child is an act of washing. He is thereby 
outwardly, visibly, historically brought into 
contact with ‘the redemption which is in 
Christ Jesus.’ He must ‘lead the rest of 
his life according to this beginning.’ We 
confess ‘one Baptism for the remission 
of sins.’ Baptism is both the pledge of 
forgiveness and an assured entrance into a 
new life in which forgiveness and cleansing 
are essential and abiding elements. ‘If 
we walk in the light...the blood of Jesus his 
Son cleanseth us from all sin’ (1 John i. 7). 

Baptism is the sacrament of regenera- 
tion. It is the revelation of the divine 
Fatherhood in the case of the individual 
life. It is as though God laid His hand 
on the baptised and said ‘ This is my son,’ 
‘This is my daughter.’ The fact of Father- 
hood on God’s side and of sonship on 
man’s cannot be altered. It remains a 
fact, a source of untold blessing or a seal 
of condemnation. It must in daily life be 
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recognised and realized. He who has 
proved himself unworthy to be called a son 
of God must return and claim that which 
is his with the confession ‘ Father, I have 
sinned.’ Conversion is based on regenera- 
tion. Again, as in the natural so in the 
spiritual world birth is a beginning; it is 
not maturity. Birth must be followed by 
growth and development. And growth 
and development depend on the healthful- 
ness of the conditions of life. Regeneration 
is not spiritual attainment. 

Baptism is the sacrament of incorpora- 
tion. He who is baptised is baptised ‘into 
Jesus Christ. He is brought into union 
with Christ and, through Christ the 
Mediator, into union with the Father and 
with the Spirit (Matt. xxviii. 19). But in 
this aspect also Baptism is a beginning. 
He who has been baptised into Christ 
‘must grow up in all things into Him’ 
epee iv. 15). Union must: become 
communion. The union with Christ which 
is pledged in Baptism is confirmed and 
deepened in the Eucharist. The divine 
Presence vouchsafed to the believer in the 
Eucharist can only be rightly understood 
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in the light of the divine Presence assured 
to him in Baptism. 

Baptism then is the impartment out- 
wardly, visibly, historically, of the new life 
in Christ. But in the spiritual order there 
can be no life apart from that Holy Spirit 
who is ‘the Giver of life.’ In Baptism the 
Holy Spirit works and is bestowed as the 
divine Power who quickens and renews. 

In Confirmation the redeemed child of 
the Heavenly Father is outwardly, visibly, 
historically brought into contact with the 
second great momentum of the whole 
Christian dispensation. In Confirmation 
he is made a partaker of the Holy Spirit— 
the Spirit of revelation, unfolding to him 
according to the measure of his growing 
capacity the fulness of the Incarnate Word; 
the Spirit of endowment, communicating to 
him the manifold grace of God that he may 
live and serve according to the Father's 
will; the Spirit of fellowship, bringing him 
into closer union and communion with 
God and with man. Confirmation is the 
strengthening of the child of God by the 
Father’s gift of the Father’s Spirit’. 

1 It seems to me a most serious loss when in the Confirmation 
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In the Sacraments’ it is the divine side, 
that which God gives to man, which is 
essential. Everything else is secondary and 
subordinate, it may be of great spiritual 
beauty and value, of great importance in 
the sphere of Church order and of practical 
edification, but not the very thing itself 
which is the intention of the Sacrament. 
But among Christian men there has been 
ever a tendency to exalt the human and 
secondary element in the Sacrament, to 
give undue prominence (1) in Baptism to 
the promises made by the Catechumen or by 
the Sponsors ; (2) in the Eucharist to the 
memorial before God made by man of the 
Sacrifice completed on the Cross; (3) in 
Confirmation to the renewal of the promises 
prayer ‘Defend, O Lord, this thy Child,’ the word ‘ Servant’ is 
substituted for the word ‘Child.’ We do not cease to be God’s 
children when we grow old. The oldest no less than the youngest 
candidate for Confirmation seeks the divine gift as the redeemed 
child of God; compare Gal. iv. 6 ‘Because ye are sons, God 
sent forth the Spirit of his Son into our hearts.’ In any revision 
of the Prayer Book we may hope that the alternative phrase ‘Or 
this thy Servant’ will be struck out. 

1 [ have ventured to use the word Sacrament in an extended 
sense so as to include Confirmation. The ‘ outward and visible 
sign’ in Confirmation, the laying on of hands, has the clear 
authority of the New Testament, though we have no explicit 


declaration in the New Testament that it was ‘ordained by 
Christ Himself.’ 
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made at Baptism. It is with this last 
point alone that we are now concerned. 
The ratification of the baptismal vows 
was in days not long past generally re- 
garded, and is still too often regarded, as 
the chief meaning of Confirmation. The 
phraseology of the Book of Common Prayer 
is doubtless largely responsible for this 
popular misconception. It is worth while 
therefore to trace the history of this phrase- 
ology ; for it is not too much to hope that 
in any revision of the Book it may be 
rectified. In the rubrics then which in the 
First Prayer Book of Edward VI. (1549) 
preface the service it is said, ‘And this 
order is most convenient to be observed for 
divers considerations. First, because that 
when children come to the years of dis- 
cretion, and have learned what their God- 
fathers and Godmothers promised for them 
in Baptism, they may then with their own 
mouth, and with their own consent, ratify 
and confess the same.’ In the Second 
Prayer Book of Edward VI. (1552) these 
rubrics kept the place which they had in 
the First Book, but (possibly through a 
mere printer's error or more _ probably 
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from a love of verbal conceits') the word 
‘confirm’ was substituted for the word 
‘confess.’ In the Prayer Book of 1662 
the rubrics of the two older Books became 
the Preface to be read by the Bishop 
‘or some other Minister appointed by 
him’; and in the Preface, in spite of the 
obvious tautology, the phrase ‘ratify and 
confirm’ was retained; and there to the 
confusion of our people’s minds it still 
remains. Further, in 1662 the question of 
the Bishop and the answer of those to be 
Confirmed were added; and in that question 
the language of the Preface reappears, 
‘ratifying and confirming the same in your 
own persons.’ Thus the words ‘ratify 
and confirm,’ ‘ratifying and confirming,’ 
standing in the very forefront of the 
service, appear to give an authoritative 
interpretation of the name of the rite— 
Confirmation. They suggest that the 
meaning of Confirmation is not that those 
who have been baptised are therein them- 


1 When it is said, as it is often said, that the Candidate 
‘confirms and is confirmed,’ the word ‘confirm’ is used in two 
wholly different connotations. There is no real analogy be- 
tween ‘confirming (ratifying) promises’ and ‘being confirmed 
(strengthened) by the gift of the Spirit.’ 
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selves confirmed by the gift of the Spirit, 
but that they confirm the promises once 
made for them by their Godparents. And 
this impression, conveyed by the actual 
language of the service, is strengthened 
by the absence of the word ‘confirm’ in 
the prayer at the laying on of hands and 
in the other prayers. The older Books 
were not open to this charge. In the 
Prayer Book of 1549 and in that of 1552 
the rubric immediately preceding the 
actual service was ‘And the Bishop shall 
confirm them on this wise!’; and in the 
former of these two Books the prayer 
which the ‘Minister’ said before the 
Bishop’s act of Confirmation contained 
the petition addressed to God ‘ Confirm 
and strength them with the inward unction 
of thy Holy Ghost.’ Thus the use of the 
word ‘confirm’ by the Prayer Book of 
1662 in the one context and its omission 
in the other have together facilitated a 
fatal lowering of the conception of Con- 
firmation. The emphasis of the Service 


1 Tn the present ‘ Order of Confirmation’ we have in the first 
rubric ‘all that are to be then confirmed’; in the Preface ‘none 
hereafter shall be confirmed’; in the final rubric ‘ until such time 
as he be confirmed, or be ready and desirous to be confirmed.’ 
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appears to rest on the human, not on the 
divine side. The essence of the rite lies 
in the prayer for the gift of the Spirit and 
in the laying on of hands (comp. Acts viii. 
15, 17). The renewal of the Baptismal 
vows on the other hand is an accident of the 
rite, appropriate only in the case of those 
whose Confirmation is separated from their 
Baptism by an interval of time. It is the 
pledge on the part of those who were 
baptised in infancy and who in riper years 
present themselves for Confirmation that 
they are fit to receive the outward and 
visible sign of so great an inward and 
spiritual grace’. 


1 The Preface and the Question in the Order of Confirmation, 
if I may frankly express my own opinion, are in urgent need of 
complete revision. (1) It must be confessed that the Preface is 
frigid and stiff to an even painful degree. Its history explains 
its character. It is a rubric made to serve a purpose for which 
it was not originally intended. It is not an address to the 
Candidates but a formal and impersonal statement of the con- 
ditions of Confirmation. We can hardly therefore wonder that 
it is wholly destitute of spiritual power or fervour, and stands in 
complete contrast to the Exhortations in the Communion Office, 
to the Addresses in the Baptismal Offices, and to the Address in 
the Ordinal to Candidates for the Priesthood. (2) It is a Preface 
not to the Service but only to the Question. It does not say 
a single word as to the essential meaning of Confirmation, an 
omission which is an unspeakable loss. The Service of Con- 
firmation is a deeply significant Service both to the Candidates 
themselves and also to the general congregation. Is it not the 
bounden duty of the Church to set forth with authority in that 
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In approaching the teaching of the 
New Testament on the subject of Con- 
firmation let us consider two analogies. 

(1) There is the analogy between 
God's historical dealings with His Son and 
His historical dealings with us. The Lord 
as the representative Israelite chose to have 
part in the Baptism of His forerunner. He 
was baptised by John in the river Jordan. 
As He came up out of the water =the 
Spirit descended upon Him. The Lord’s 
Baptism was followed by the Lord’s 
Confirmation. He was confirmed by His 
Father through the Holy Spirit. Through- 
out His earthly life He could look back 


Service the spiritual gift in Confirmation, and that in words which 
will touch hearts and consciences? (3) A Bishop who has 
the happiness of confirming many adult and sometimes aged 
persons cannot but feel keenly the inappropriateness of the Preface 
in such cases. Its language—‘that children being now come to 
years of discretion’—suggests that Confirmation is a rite only for 
the young, and thus increases the difficulty which older persons 
often experience in offering themselves for this means of grace. 
(4) It is obvious that the Preface and the Question are applicable 
only in the case of those who were baptised in infancy and who 
had sponsors. Under the conditions of the present day when 
many come forward for Confirmation who were baptised in 
infancy by a Nonconformist Minister or who were baptised as 
adults, perhaps immediately before Confirmation, some change is 
clearly necessary. It is most important that Candidates should 
give a pledge of fitness; but such a pledge ought not to take a 
form which is untrue and unreal in the case of a considerable 
number. 
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to that hour as the time when, and to that 
place as the place where, He received the 
fulness of the Father's gift. We note in 
the history the immediate connexion be- 
tween the Baptism, the outpouring of the 
Spirit, and the assurance of Sonship. 
Herein the Lord set an example to all 
His disciples. The disciple may well be 
content to do and to receive what the 
Master Himself did and received. In this 
history we have a sufficient argument for 
Confirmation. 

The sequel is well worth attentive 
study. We can trace at least in part the 
different offices which the Holy Spirit 
fulfilled to the Son of Man. 

The Spirit was to the Lord the Spirit 
of guidance and support in conflict. 
‘Jesus, full of the Holy Spirit, returned 
from the Jordan, and was led by the Spirit 
in the wilderness during forty days, being 
fempted of the devil’ (Luke iv. 1)’. The 


1 Ayero ev TH Tvebuare év TH Epnuw Tuepas TecoepdKovTa Teipa- 
SSuevos brs Too diaBddov. The true reading év ry épjum (not 
els Tiv epnpov) contains a gospel of hope. Note the two coincident 
and continuous experiences (#yeTo, meipafduevos). In Westcott 
and Hort’s text #yero...€v 77 épju@ should be printed asa quota- 
tion in uncials: the words are derived from Deut. viii. 2 #yayév 
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guidance was continuous, unbroken by the 
stress of conflict. ‘Led by the Spine, 
‘tempted of the devil ’—such was the two- 
fold experience of the incarnate Son of 
God; such is the twofold experience of 
every true Christian. 

The Spirit was to the Lord the Spirit 
of strength. ‘Jesus-returned in the power 
of the Spirit into Galilee’ (Luke iv. 14). 

The Spirit was to the Lord the Spirit 
of ministry. The Lord applied to Him- 
self the words of the Prophet ‘ The Spirit 
of the Lord is upon me, because he 
anointed me to preach good tidings to the 
poor’ (Luke iv. 18; Is: ij 

The Spirit was to the Lord the Spirit 
of discernment. Heafter His Resurrection 
‘gave commandment unto the Apostles 
whom through the Holy Spirit he had 
chosen’ “(Acts 4: 12)=: 


oe Kuptos 6 beds cou év TH épjuw (v. 3 contains the Lord’s answer 
to the first temptation). Comp. Gal. v. 18, Rom. vili. 14 dc00 
yap mvevsuate Oeod dyovTat, ovrot viol Geod eiclv. 

1 Such I believe to be the true interpretation of St Luke’s 
words: dxpe 7s juépas evrecidevos Tors dmogTédoats Sid TvEedpmaros 
aylou ots é&ehéEaro dvehiudbn. The words dia rvevparos aylov 
are emphatic by their position and thus connect with the Apostles’ 
first selection the history of their reception of the Spirit and of 
their life and activity in the Spirit. 
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The Spirit was to the Lord the Spirit 
of revelation. ‘He whom God sent 
speaketh the words of God; for not 
by measure giveth he the Spirit’ (John 


ili. 34). 

The Spirit was to the Lord the Spirit 
of victory. ‘If I by the Spirit of God 
cast out devils’ (Matt. xii. 28), 

The Spirit was to the Lord the Spirit 
of joy. Jesus ‘exalted in the Holy Spirit 
and said I thank thee, O Father, Lord of 
heaven and earth’ (Luke x. 21)’. 

The Spirit was to the Lord the Spirit 
of sacrifice. ‘The Christ...through the 
eternal Spirit offered himself without 
blemish to God’ (Hebr. ix. 14)* 


1 The true text is yyadMdoaro Te mvevpare TO dryly. Comp. 
1 Thess. i. 6, Gal. v. 22. 

2 There are two controverted points in these words; see the 
notes of Bp Westcott and Dr Vaughan. (a) The reference in 
_ -mpoojveykev is, I believe, not to Christ’s ‘ self-presentation as the 
risen and ascended Lord in heaven itself’ but to the sacrifice 
consummated on the Cross ; comp. ix. 28, x. 12. This reference 
seems to me to be required by the word duwpov. (4) Bishop 
Westcott takes the words dia avevpmatos alwylov to refer to 
Christ's Spirit. ‘Christ’s Spirit,’ he says, ‘is in virtue of His 
Divine Personality eternal.’ The ‘ Spirit is to be regarded as the 
seat of His Divine Personality in His human Nature.’ It is true 
that mvedua, a synonym (when contrasted with odpé£) of the term 
Aéyos, is used by some early Christian writers to denote the 
Divine Nature of the Incarnate Son; ¢.g. [Clem. Rom.] ii. 9 dy 
TO pev Tpdrov mveiua éyévero cdpé But this use of mvedua 


E, Cc. 17 2 


CONFIRMATION IN 


The Spirit was to the Lord the Spirit 
of resurrection and life. Jesus ‘was de- 
clared to be the Son of God with power, 
according to the Spirit of holiness, by the 
resurrection of the dead’ (Rom. 1. 4)’. 

What the Spirit of the Father was to 
the incarnate Son on earth, that He will 
be to all who through the Son are children 
of God. 

(2) There is the analogy between 
God’s historical dealing with the Church 


has no support in the N.T. If then it is meant that Christ’s 
human spirit is here referred to, then it must be urged that 
Christ’s human spirit was @ parte ante no more eternal than 
His human body. We are brought therefore to the simplest, 
and (as it appears) the necessary, interpretation of the words, 
viz. that by them is meant the Holy Spirit. The epithet atwvlouv 
connects the historical act in time with the eternal purpose and 
will. Through the presence and cooperation of the Spirit the 
Lord was enabled to ‘become obedient unto death’; and further 
through that same presence and cooperation, as He was guided 
and supported in the wilderness of temptation, so He remained 
to the end duwpuos. It should be added that the absence of the 
article (6:4 avevmaros aiwviov) does not make the words in any 
sense indefinite but fixes attention on character—‘ through Him 
who is Spirit and Eternal’ ; see Additional Note. 

1 kara mvedpua aywwovvns. ‘This is the one instance in the New 
Testament of the exact translation of the Semitic phrase, ‘Spirit 
of holiness,’ ‘Spirit of His holiness,’ found in Ps. li. 11, Is. lxiii. 
11, and universal in the Syriac versions of the N.T. For the 
thought comp. Rom. viii. 11 ef 6¢ 76 mvetua Tov éyelpayros Tov 
"Inoodv éx vexp&v olxe? év byiv, 6 éyelpas x vexpav Xpiorov ’Inoody 
fworoinoe Kal TH Ovnta cdhuata budy Oia Tod évoiKovyTos avToU 
mvevpatos (v.2. did Td Evotxodv adrod mvetua) év buiv. 
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and God’s historical dealing with indi- 
viduals. During the time of the Lord’s 
ministry the Church may be said to have 
been in the position of a catechumen. 
The Lord was commonly known as ‘the 
teacher,’ His followers as ‘ His disciples,’ 
‘His scholars.’ It was the period of the 
Church’s preparatory training. The day 
of the Resurrection, not (as is often said 
the day of Pentecost, was the Church’s 
birthday. When the Lord rose from the 
dead, the Church, ‘the first fruits unto 
God’ from among men, came into being. 
On the evening of ‘that day, the first day 
of the week,’ the risen Lord appeared to 
the representatives of the Church, the 
Eleven and ‘them that were with them’ 
Menmeexx, 19, Luke xxiv. 33). He 
‘breathed on them,’ a sacramental act 
significant of a new creation’. He said to 
them ‘Receive ye the Holy Ghost,’ the 


1 John xx. 22 kal rodro elray evedionoev Kal déyer avrots, 
AdBere rvetpua dyov, Comp. Gen. ii. 7 éveptoncer els 7 rpbow- 
mov avTov mvonyv fwhs Kal éyévero 6 dvOpwros els Wuxnv fGoar, 
1 Kings xvii. 21 kal €vepionoey T@ watdaply rpls. Ezek. xxxvii. 9 
€NOE kal éudvonooy eis ToUs vexpovs ToUTOUs Kal (nodtTwoay. Wisd. 
XV. II Tov éumvetcavra aire Wuxhy evepyodoay Kal éugvojoayvTa 
mvetua Cwrikdy. 
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quickening Spirit. By His act and by 
His words He made the Church partaker 
of His own risen life. 

The Church then on the first Easter 
day came into being. The Church’s birth- 
day was succeeded by a time of waiting. 
In the brief interval between Easter and 
Pentecost the historian places one event, 
the choice of St Matthias. The Church 
lived. Action is the sign of life; and the 
Church acted. But in that action there is 
no thought of spiritual direction, no trust 
in an inspiration of right judgment. The 
disciples sought for guidance through the 
earthly and mechanical expedient of casting 
lots. The one action recorded in those 
days was an action marked by spiritual 
immaturity. 

The time of waiting came to an end. 
Then on a definite day, the day of Pente- 
cost; at a definite hour in the early morning 
of that day; ina definite place, the Temple, 
the Father ‘poured forth’ on the represen- 
tatives of the redeemed Church the gift of 
the Holy Ghost. Henceforth the Church 
is the ‘Spirit-bearing Body.’ The day of 
Pentecost was the day of the Church’s 
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Confirmation. Confirmation is the Pente- 
cost of the individual soul’. 

The analogy between the stages of the 
life of the whole Christian Society and the 
stages of the life of the individual member 
of that Society is complete. 


We now turn to those passages of the 
New Testament which refer, or which may 
be thought to refer, to Confirmation. They 
fall into three groups: (1) the historical 
feeeaees| of the Book of the Acts; 
(2) passages of the Apostolic Epistles 
which speak of an outward and _ visible 
sign and of the corresponding inward and 
spiritual grace; (3) passages of the 
Apostolic Epistles which speak of the 
definite reception of the gift of the Holy 
Spirit. 

1 (1) Icannot doubt that the place where the Apostles received 
the Spirit was the Temple. As at the Passover so at Pentecost 
it was the custom that the Priests should open the gates of the 
Temple at midnight, and that the crowds of worshippers should 
wait in the Temple courts for the solemnities of the Feast (see 
Edersheim, Ze Temple, pp. 228 ff.). The Apostles, like other 


devout Jews, would naturally resort to the Temple ‘ when the 
day of Pentecost was being fulfilled.’ If the scene of the history 
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I. Zhe historical passages of the 
Book of the Acts. 


The history of the Christian Church 
contained in the Book of the Acts is 
articulated by the words of the Risen Lord 
recorded by St Luke (Acts i. 8): ‘Ye shall 
be my witnesses both in Jerusalem, and in 
all Judaea’ and Samaria, and unto the 


was the Temple, we have an explanation of what otherwise 
appears to be inexplicable, z.e. (a) of the presence of large 
numbers of Jews of the Dispersion (Acts ii. g ff.) ; (4) of the 
possibility of so vast a crowd coming together and listening to St 
Peter’s words. The language of the historian completely har- 
monizes with this view: (i) joav émt ro a’ré (v. 1) implies 
assembling for worship (comp. 1 Cor. xi. 20, xiv. 23; Clem. 
Rom. xxxiv. 7, Ign. Philad. V1. 2); (ii) otkos (v. 2) is the regular 
term in the LXX. (e.g. Jer. xlii. (xxxv.) 4) and in Josephus (e.g. 
Antig. VI. xiv. 10) for one of the chambers of the Temple; 
(iii) 7d wAHOos (v. 6) is elsewhere used by St Luke (Luke i. 10, 
Acts xxi. 36) of the crowd of worshippers in the Temple Courts. 

(2) éxxe@ (v. 173 Joel ii. 28 (iii. r)) is the Pentecostal keyword; 
see V. 33, X. 45, Tit. iii. 6; comp. Zech. xii. 10 ékye® éml Tov olkov 
Aaveld...rveiua xdpiros. The Hebr. is ‘I will pour out my Spirit’; 
the LX X. dé rot mvevmarés mov adds the idea of the fulness of 
the source ; comp. Barn. 1. 3 €xkexuuévoy amd Tov movolou Tis 
anys Kuplov mvetua ep bas. 

For a discussion of other points connected with the history of 
the Day of Pentecost I must refer to my Credibility of the Book of 
the Acts, pp. 30 ff. 

1 ’Tovdaia is here used in the large sense—the land of the 
Jews—which it often bears; compare, ¢.9., Jos. Aztzg. 1. vii. 2 
(eis Thy Tére ev Xavavatay Neyouevny viv 5é ’Lovdalay merwxnyKe), 
Tacitus 7st. 11. 78 (Haec [Caesarea] Judaeae caput est), Luke iv. 
44, Acts x. 37. 
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uttermost part of the earth. Three 
periods are here marked off. (i) There 
is the earliest period, when Jerusalem was 
still the home of the Christian brotherhood. 
(ii) There is the intermediate period, when 
the Church was gradually spreading over 
what we now call the Holy Land. Samaria 
is specially mentioned because the Samari- 
tans were half Jews and half Gentiles. 
(iii) There is the period of world-wide 
extension, when the Church was evangel- 
izing the Provinces of the Roman Empire 
till, having at first borne witness in Jeru- 
salem, it at length bore witness also at Rome. 
Of these three periods St Luke does 
not give a full or exhaustive history. In 
each of them he selects and records typical 
incidents. The Confirmation scenes in the 
Acts are chosen, we cannot doubt, from 
many similar scenes. Each is a represen- 
tative scene for a particular period of the 
Church’s development. The significance 
of each lies in the fact that it is illustrative. 
The Epistles, as we shall presently see, 
enable us to some extent to fill in incidents 
of this kind which are wanting in St Luke’s 
record. 
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(1) Jerusalem. 

I have already spoken of the day 
of Pentecost. The gift of “hesSpime 
was on that morning bestowed on repre- 
sentatives of the Church apart from any 
sacramental act or sign. The gift was 
divine not only in itself but in all the circum- 
stances of its bestowal. No human ministry 
intervened between the Giver and the 
recipients. But what of the later events 
of that day? Were the three thousand 
persons confirmed who on that day received 
the word and were baptised? Nothing is 
said of any laying on of hands; and certainly 
we have no right to assume that to have 
happened which is not recorded. The 
occasion was wholly abnormal. But it is 
clear that a definite bestowal of the Holy 
Ghost consequent on, but distinct from, 
their Baptism was vouchsafed to these 
earliest converts to the faith. St Luke, 
who is characteristically brief in his narra- 
tive and is often content by a passing hint 
to suggest important details of the history, 
intimates this in his record of St Peter's 
exhortation and assurance (ii. 38): ‘Repent 
ye, and be baptised every one of you in the 
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Name of Jesus Christ unto the remission of 
your sins; and ye shall receive the gift of 
the Holy Ghost (kai AjpiberOe THY Swpeay 
Tov ayiov mvevparos). The phrase AaBetv 
To ayiov Tvetpa (TvEdpa ayvov) is the phrase 
elsewhere used by St Luke in reference to 
the reception of the gift of the Spirit at 
Momarmation (Vili. 15, 17, %. 47, xix. 2; 
comp. John vii. 39, 1 Cor. ii. 12, 2 Cor. x1. 4, 
Gal. iii. 2, 14, Rom. viii. 15, 1 John ii. 27). 
For 4 Swpea in this connexion compare 
mie 20.) 45, Xi. 17. 

(2) The land of the Jews and Samaria. 

In the intermediate period two typical 
scenes are recorded by St Luke. 

(i) Samaria (viii. 12 ff). Those who 
in ‘the city of Samaria’ believed the good 
news proclaimed by Philip the Evangelist 
‘concerning the kingdom of God and the 
name of Jesus Christ’’ were baptised each 
one (€Bamrilovto v. 12). The Apostles at 
Jerusalem, hearing of the evangelization 
of the Samaritans, sent Peter and John as 


1 It is worthy of note that this twofold description of the evay- 
yé\oy occurs in the Acts only here and in xxviii. 23, 31, 2c. at the 
point where the second period of the Apostolic history begins 
(Samaria) and at the point where the extension of the Church to 
‘the uttermost part of the earth’ (Rome) is related. 
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their representatives to this first colony of 
the Gospel. The two Apostles, when they 
came, offered prayer (clearly in the assembly 
of ‘the Brethren’) that those who had been 
baptised ‘might receive the Holy Ghost’ 
(o7ws AdBoow rvedvpa ayiov). Then the 
sacramental sign was conferred on each, 
and each ‘received the Holy Ghost’— 
Tore emeTiPecay Tas yelpas em avTovs, Kal 
ehdpBavov mvevpa ayov. The imperfects 
eretifecav and édapBavov are pictorial ; 
they individualize; they enable us, as it 
were, to see the two Apostles ‘confirming’ 
the converts one after the other and the 
converts one after another rejoicing in 
the reception of the divine gift. We note 
in the careful language of the historian 
(v. 16) the contrast between the state of 
those who ‘had only been baptised into the 
name of the Lord Jesus’ and the full 
possession of the blessings of renewal 
through the illapse (éruremtwxds) of the 
Spirit. 

(ii) Caesarea (x. 44 ff). The typical 
Confirmation scene just noticed is laid at 
‘the city of Samaria. The next is laidat 
Caesarea, the capital of Judaea, the country 
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of the Jews (comp. Tacitus quoted above, 
p.22). St Peter was prepared by a vision 
for the invitation of the Roman Centurion. 
When the Apostle reached Caesarea, he 
was met by Cornelius and entered into his 
house. While he was speaking to him and 
the ‘many’ that were ‘come together,’ ‘ the 
Holy Ghost fell on all those who were 
hearing the word.’ No scruple, the Apostle 
urged, could be felt by any as to the 
baptism of those whom God had thus 
accepted. At his command they were 
‘baptised in the name of Jesus Christ.’ 
In the case of this assembly of Gentiles, 
as in the case of the Apostles themselves, 
there was no sacramental act or sign. The 
Holy Ghost was given independently of 
any ‘laying on of hands.’ The fact marks 
the occasion as the Gentile Pentecost (xi. 
15 womep Kal ep nuas ev apy). The 
historian in this narrative, as in the record 
of the Day of Pentecost (ii. 17, 33), is 
careful to use the Pentecostal keyword which 
he employs nowhere else—é€mi ra €Ovyn 7 
Swped TOU TVEvpMaTOS TOU aylov EKKEXUTAL 
(v. 45). Here was a typical fulfilment of 
the promise that ‘in the last days’ God 
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would ‘pour forth of his Spirit upon all 
flesh’ (ii. 17, Joel. it, 28). Hence see 
emphasis laid on this outpouring of the 
Spirit in the immediate sequel (xi. 15 ff.), 
when St Peter at Jerusalem defended his 
action, and later in the same Apostle’s 
speech (xv. 8) at the Council of Jerusalem, 
when the liberty of the Gentile Churches 
had to be vindicated. This history, let us 
remark, is a warning against two opposite 
and very common temptations—(i) the 
temptation to undervalue the sacraments ; 
even after the converts had received the 
gift of the Spirit, the Apostle gave command 
that they should be baptised; (ii) the 
temptation to deny or to endeavour to 
explain away manifestations of divine grace 
in those who have had no part in outward 
ordinances. This latter point is of special 
importance in regard to the subject under 
discussion. A clear and strong conviction 
of the blessing of Confirmation does not 
justify us in remaining blind to the signs 
of the presence of the Spirit in the holy 
men and women who have had no part in, 
or who even reject, the rite of Confirmation. 
He who is most loyal to the order of the 
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Catholic Church will rejoice in every token 
that the bounty of the Father in Heaven is 
not limited by that order. 

One other incident belonging to this 
period demands notice. The Acts contains 
two accounts of the visit of Ananias to 
Saul of Tarsus after his conversion 
fee re fi, xxii. 12 ff.). In both the his- 
torian tells us of the Baptism of Saul. In 
the earlier of the two passages he speaks 
also of a ‘laying on of hands.’ Ananias 
in a vision receives a divine command to 
go to Saul; for Saul too has had a vision 
and has seen Ananias ‘coming in and 
laying his hands on him, that he might 
receive his sight.’ Ananias obeys. He 
goes to Saul and, laying his hands on him, 
says ‘Brother Saul, the Lord, even Jesus, 
who appeared unto thee in the way which 
thou camest, hath sent me, that thou mayest 
receive thy sight and be filled with the 
Holy Ghost.’ ‘And straightway,’ St Luke 
adds, ‘there fell from his eyes as it were 
scales, and he received his sight; and 
he arose and was baptised.’ It can hardly 
be questioned by those who, in view of the 
reinforcement of tradition by the internal 
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evidence of the Book itself, regard St 
Luke as the author of the Acts, that 
St Luke derived his information as to the 
conversion of St Paul from the Apostle 
himself. We have good reason therefore 
for believing that the compressed narrative 
of the visit of Ananias to Saul of Tarsus 
gives with approximate accuracy the words 
spoken by Ananias and the true sequence 
of events. We learn then that a 
‘disciple, who apparently held no official 
position in the Church, received a divine 
commission to admit Saul of Tarsus, the 
persecutor, into the Church of the redeemed; 
that so divinely commissioned he laid his 
hands on him, conferring thereby on him a 
twofold gift, the gift of physical restoration 
and the gift of the Holy Spirit; and that 
immediately afterwards Saul was baptised. 
The restoration of sight was doubtless to 
Saul a pledge of the reality of the spiritual 
endowment (comp. Mark 11. 6 ff., Matt. ix. 
3 ff., Luke v. 21 ff.). | Here, asan thease 
of Cornelius and his friends, the gift of the 
Spirit preceded Baptism. If we hesitate 
to regard Ananias’ ‘laying on of hands’ as 
a conscious and formal act of Confirmation, 
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yet at any rate the history witnesses to the 
habitual recognition in the Apostolic Church 
of a close connexion between ‘the laying 
on of hands’ and the bestowal of the Holy 
Spirit. 

(3) The extension of the Church to 
‘the uttermost part of the earth.’ 

In the period of world-wide extension 
St Luke selects one Confirmation scene. 
Ephesus was the great centre of Asiatic 
idolatry, a typical stronghold of false 
worship. When St Paul arrived there 
(xix. 1 ff.) and found ‘certain disciples,’ he 
is represented as asking them the question 
‘Did ye receive the Holy Ghost when ye 
believed ? (et mvetpa dyrov éhaBere Tmurrev- 
aavtes ;). The question does not look 
to an inner consciousness which the ‘dis- 
ciples’ might have had of the presence 
and influence of the Holy Spirit but 
to a definite reception of the Holy Spirit 
at the beginning of their Christian life 
(ruxtevoavres) of such a kind that, if it had 
been vouchsafed to them, they could not 
but remember it. The Apostle assumed 
that, if they were ‘disciples,’ they must have 
been baptised. He is anxious to know if 
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their Baptism had been followed by their 
Confirmation. When they answered that 
they had indeed been baptised, but baptised 
only with John’s Baptism, he explained 
to them the Baptist’s work and faith in 
Jesus. ‘And when they heard this, they 
were baptised into the name of the Lord 
Jesus. And when Paul had laid his hands 
upon them, the Holy Ghost came on them.’ 
The question of St Paul is very significant. 
There is nothing in the narrative to lead 
us to suppose that he followed at Ephesus 
a course which he did not follow elsewhere. 
It was natural to him to ascertain whether 
such converts as he found in this place or in 
that had received the grace of Confirmation. 
It is equally clear from the history that it 
was his regular practice to confirm by the 
laying on of hands those who had been 
baptised. Further, the question reveals 
what was commonly but not universally the 
case in the Apostolic age with those who 
had been baptised. It was to be hoped, 
but it was not to be assumed, that they 
had ‘received the Holy Ghost.’ If they 
had not, the explanation might lie in the 
fact that they owed their conversion to an 
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evangelist who had authority to baptise but 
not to confirm (comp. viii. 12, 14 ff.). 

A review of these historical notices, 
which, it will be remembered, are repre- 
sentative, brings out the following points : 
(1) In the Apostolic Church a definite 
bestowal of the Holy Spirit normally 
followed Baptism’. (2) The outward and 
visible sign was the ‘laying on of hands.’ 
(3) The gift was sometimes evidenced by 
an extraordinary ‘manifestation of the 
Spirit, tongues (ii. 4, x. 46, xix. 6) and 
prophecy (xix. 6). But this was not always 
so. In the case of the converts at Samaria 
(viii. 17) and, we may add, of Saul of 
Tarsus (ix. 17 f.), no such ‘manifestation’ 
is recorded. Such an extraordinary ‘mani- 
festation ’ then, whatever its varying forms’, 
was not of the essence of the gift but was 
rather an accidental result of the Spirit's 
presence. St Paul mentions ‘ prophecy’ 
and ‘divers kinds of tongues’ among many 

1 This was not the case, so far as the record goes, in the 
following instances, (1) the Baptism of the Ethiopian Eunuch by 
Philip the Evangelist (viii. 38) ; (2) of Lydia and her house at 
Philippi (xvi. 15); (3) of the jailor at Philippi (xvi. 33) 5 (4) of 
the converts at Corinth (xviii. 8). 


2 For a discussion as to the nature of ‘tongues’ I must refer 
to my Credibility of the Book of the Acts, pp. 35 ff. 
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other modes of the ‘manifestation of the 
Spirit’ (1 Cor. xii. 4 ff., 28 ff.); and he clearly 
does not rank ‘tongues’ as among the 
highest of the Spirit’s gifts (1 Cor. xiii., 
xiv.). (4) The minister, at least normally, 
was an Apostle. (5) ‘Laying on of hands’ 
was not confined to one school of the 
Apostles. The rite was administered by 
the Apostles of the Circumcision and by 
the Apostle of the Gentiles. The imposi- 
tion of hands after Baptism is represented 
as the natural act of the Apostles in the 
case of their converts. No explanation of 
the origin of the practice is given. In the 
first days it had a place in the life of the 
Church. Short of an express statement to 
that effect we could have no more con- 
vincing proof that herein the Apostles were 
following a command which they had 
received from the Lord Himself. 
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II. Passages of the Apostolic Epistles 
whith speak of an outward and 
visible sign in Confirmation and of 
the corresponding inward and spiritual 
grace. 


2 Timothy i. 6f. 80 qv airiay dvapi- 
prynokw oe avalwrupew oO xdpicpa Tod 
Geod, 0 €otw ev col dia THs éembécews TOV 
XELpGv pov: ov yap edaxev Huty 6 Beds TrEdDpA 
Sedias, adAd Suvdpews Kal aydayns Kat 
Twppovicpov. 

It is perhaps universally assumed that 
these words refer to Timothy’s Ordination: 
so Chrysostom, tovréot, Thy ydpw Tod 
Tvevpatos, nv ehaBes eis tpootaciav THs 
exkhyotas, els onpeta, eis THY atpeiay 
admacav. But the oftener I read the 
passage, the clearer, I confess, it seems to 
me that St Paul has in view not Timothy’s 
Ordination but Timothy’s Confirmation. 
For this opinion I will give my reasons, 

It is convenient to turn first to that 
passage in the First Epistle (1 Tim. iv. 14) 
which is commonly regarded as referring 
to the same occasion as our present 
passage. The words are these: pur) dwéde 


35 Smee 


CONFIRMATION IN 


Tov €v gol xapiopatos, 6 €060n cor dia 
mpopytetas peta emilécews TaY YELpaV TOU 
mpeoBurepiov. The fact that in one 
passage the allusion is to the ‘laying on of 
the hands of the presbytery’ and in the 
other to the ‘laying on of my hands’ does 
not in itself seem to me a serious difficulty 
in the way of supposing that the two 
passages have the same event in view. 
An Apostle, as a Bishop now, would 
doubtless take the leading place among the 
presbyters in an act of Ordination; and in 
the fervour of a personal appeal he might 
well refer exclusively to his own part in 
the solemn rite of blessing. Yet the 
impression produced by the difference of 
language is that the two passages allude to 
two different occasions. And this impres- 
sion is greatly strengthened when we 
examine the context of the two passages. 
In the verses which precede the earlier 
passage (1 Tim. iv. 11 ff.) Timothy is 
regarded as a leader. He is to ‘command 
and teach,’ to shew himself a ‘pattern to 
the faithful,’ to ‘give attention’ to the 
public reading of Scripture, to public 
exhortation, and to public teaching, It is 
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that he may fulfil these duties of a pastor 
and teacher that he is to be careful not to 
‘neglect the gift that is in him.’ The 
context in the later passage is wholly 
different. St Paul recalls ‘the unfeigned 
faith’ which was ‘in’ Timothy, a faith, 
he adds, which ‘dwelt first in thy grand- 
mother Lois and thy mother Eunice.’ The 
assurance that in Christian faith Timothy 
resembled his Mother and his Grandmother 
is the occasion of the appeal which follows: 
‘For the which cause I put thee in remem- 
brance that thou ever kindle into flame the 
gift of God, which is in thee through the 
laying on of my hands.’ There is nothing 
here which leads up to the thought of the 
grace of Ordination. The mention of 
Timothy’s Mother and Grandmother sug- 
gests that the charzsma which Timothy is 
ever to keep alive is one which is bestowed 
on all faithful people, and that the occasion 
when he received the ‘outward and visible 
sign’ of its bestowal was at an early stage 
of his Christian life. Again, how is the 
charisma described? ‘For God gave us not 
a spirit of fearfulness (devas), but of power 
and love and soberness (cwdpovicpod).’ 
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mean ‘us disciples’ or ‘us to whom a 
ministry or an oversight has been com- 
mitted’? I do not doubt that he here 
regards himself and Timothy simply as 
members of the Church. For the negative 
clause, ‘not a spirit of fearfulness,’ recalls 
at once the wide and general language of 
an earlier Epistle, ‘Ye received not the 
spirit of bondage again unto fear, but ye 
received the spirit of adoption’ (Rom. viii. 
15; comp. Gal. iv. 6); and the guts ven 
‘power’ and ‘love’ and ‘soberness’ are 
catholic gifts, gifts, that is, which are 
common to all those who are ‘in Christ 
Jesus.’* Lastly, we turn to the succeeding 
context. The inference of “duty “{orm) 
which the Apostle draws for Timothy from 
the premiss of assured endowment is that 
he must not be ‘ashamed of the testimony 
of our Lord nor of me his prisoner’ 
(comp. v. 16); he must ‘suffer hardship 
with the gospel’ according to the power 


1 For dvvayis compare ¢e.g. Eph. ili. 16, Col. i. 11; for d-ydan 
e.g. 1 Cor. xii. 31—xiv. 1 ; for cwhpoviouds e.g. Rom. xii. 3, 1 Tim. 
HOO) HE IANS IG et Bites Tr 

2 Comp. Phil. i. 27 f. cvvabd\obvres tH mlorer Tod evayyedlov 
Kai un wrupbpevot K.TA. 
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of God, who saved us and called us with 
ao holy calling.’ Here too the ‘us’ is 
certainly ‘us Christians.’ The ‘holy call- 
ime (comp. 2 Thess. i. 11, 1 Cor. i, 26, 
Phil. iii. 14, Eph. iv. 1, 4) looks back to 
the first beginning of the Christian life. 
The duties to which St Paul summons 
Timothy are such as are binding on all 
the people of God. A review of the 
whole passage then leads to the con- 
clusion that St Paul, conscious that he is 
now nearing his end, recalls to Timothy’s 
mind an occasion, which both of them 
would vividly remember, when, his ‘be- 
loved child’ (1 Cor. iv. 17) having been 
‘baptised into the name of the Lord 
Jesus,’ he himself ‘laid his hands on him 
and the Holy Ghost came upon him’ 
(comp. Acts xix. 6). It is not difficult 
to find a place for this occasion in the 
history recorded in the Acts. When 
during his second missionary journey St 
Paul revisited Lystra, Timothy was already 
a ‘disciple’ and already well known to the 
‘brethren’ both at Lystra and at Iconium 
(Acts xvi. 2). Clearly he was not now 
a ‘neophyte. We are precluded then 
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from connecting his Confirmation with this 
visit of St Paul to Timothy’s home. It 
must have taken place during St Paul’s 
earlier sojourn at Lystra (Acts xiv. 8 ff.). 
The narrative of the Apostle’s first visit 
to Lystra is wholly occupied with the 
healing of the cripple and its sequel. But 
it contains an incidental reference to 
successful evangelistic work. When the 
Jews who came from Antioch and Iconium 
had stoned St Paul and dragging him out 
of the city had left him, ‘ the disciples,’ it is 
said, stood round his seemingly dead body. 
St Paul then did not leave Lystra till he 
had planted an infant Church there. Of 
the disciples who were ‘the first fruit’ of 
Lycaonia it is no extravagant conjecture 
that Timothy was one. During this first 
visit to Lystra Timothy, we may reason- 
ably suppose, was baptised and had the 
Apostle’s hands laid on him. The Epistle 
then supplements the story of the Acts. 
To the one Confirmation scene of St Paul’s 
ministry recorded in the Acts it adds 
another and an earlier Confirmation scene. 
It strengthens the inference which we 
drew from the account of what took place 
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at Ephesus, that the Apostle was wont, 
after his converts had been baptised, to lay 
his hands on them that they might receive 
the endowment of the Spirit. Further, it is 
to be especially noticed that the grace of 
Confirmation in the Epistle does not lie 
in any extraordinary ‘manifestation of the 
Spirit,’ such as tongues or prophecy or the 
working of miracles, but in the bestowal of 
a purely spiritual endowment, ‘power and 
love and soberness.’ 

Hebrews vi. 1 f. éat tHv TedeoTnTa 
dhepapcba, un radw Oepehiov KaraBadropevor 
peravotas amd vexpav epyor, KQL TLOTEWS ETL 
bedv, Barticpar didayns (v. 2. didaxyv) ém- 
Béceads Te xelpav, avaotdcews (v. 2. ava- 
OTAOES TE) VEKPOV Kal KpiwaTos aiwvtov. 

A few words must first be said as to 
the closely related subjects of reading and 
of construction in the clause with which we 
are immediately concerned (Bamricpav... 
xeipov). The reading dida,xqs is found in 
NACDvg; ddayyv in Bd. The former 
reading, being that found in different groups 
of MSS. representing different types of 
text, must, I think, be regarded as the 
better supported reading. Codex B is 
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undoubtedly a high authority; but to accept 
a reading practically supported by it alone 
seems to attribute to it undue weight, 
unless indeed such a reading commends 
itself strongly on the ground of intrinsic 
probability. The reverse of this appears 
to be the case here. If we take the reading 
didayyv, it is in apposition to Pepédov, on 
which depend the genitives peravotas and 
miatews. When the regimen of Oenéduov 
has once been broken by dsdayypy, it is 
impossible to revert to Oeuédvov in regard 
to the genitives of the final clause avacrd- 
oews and xpiuaros. These two latter 
genitives must in that case depend on 
ddayynv. The adoption then of the reading 
dudayynv (1) dislocates the passage, cutting 
off two of the three clauses from connexion 
with the essential idea conveyed in the 
word Oeueduov ; (2) it fails to recognise the 
difference between the abstract terms 
‘repentance,’ ‘faith,’ ‘resurrection,’ ‘judg- 
ment’ and on the other hand the terms 
describing the definite and concrete acts of 
‘baptism’ and ‘laying on of hands.’ The 
addition of the word ‘teaching’ in reference 
to these latter words is necessary in order 
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to correlate them with the other four 
words. Hence, though Westcott and Hort 
prefer S.day7v, I venture on the ground 
both of documentary evidence and of in- 
ternal considerations to adopt the reading 
Siayns, The word didaxys denotes the 
‘inward and spiritual’ meaning of the two 
‘outward and visible signs,’ Bamturpot and 
eriBeois XELpav. 

We next enquire what is the reference 
in Barticpav and émibécews yeipav. Bishop 
Westcott zz /oco maintains that the former 
term includes ‘Christian Baptism and other 
lustral rites,’ adding that ‘the teaching 
would naturally be directed to shew their 
essential difference. He gives a somewhat 
similarly inclusive meaning to the ‘laying 
on of hands,’ regarding it as ‘the expressive 
symbol of a solemn blessing (Matt. xix. 13), 
of the restoration or communication of 
strength for a definite work.’ Such too in 
general is the interpretation of the former 
term given by Dr Vaughan in his com- 
mentary on the Epistle; though he explains 
the latter as ‘that seguel and complement of 
baptism of which we have examples in 
Acts viii. 17 and xix. 6. No one can 
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lightly differ from these two masters of 
exegesis. Yet I confess that I cannot 
accept their interpretation. For (1) the 
writer of the Epistle disparages such 
‘lustral rites’ as being dukarépata ocapKos 
péxpt Katpov Siopbdcews emuxeipeva (ix. 10); 
it cannot be part of the ‘foundation’ to 
shew the insufficiency of these; the 
‘teaching’ which is part of the ‘foundation’ 
must be positive, not controversial; (2) the 
reference to ‘repentance’ and ‘faith’ leads 
on to the mention not of ‘lustral rites’ 
generally but of Christian Baptism speci- 
fically (comp. Acts ii. 38); (3) the writer 
marks the great crises of the Christian life 
here and hereafter; the Christian man 
‘repents’ and ‘believes’; he is ‘baptised’ 
and ‘confirmed’; he will ‘rise’ and be 
‘judged.’ Another interpretation of the 
plural Barriopev then must be sought. 
Now just as ¢.g. aomaopos means an act 
of salutation, so Bamtirpos (ix. 10, Mark 
vil. 4, Col. t.-12 v, 7) means vaneaceman 
baptism or washing. The phrase d:dax% 
Bantvopov therefore signifies ‘the teaching 
about acts of washing,’ the exposition of 
the truths and spiritual principles embodied 
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and expressed in the baptism of this 
disciple and of that. The exact expression 
seems chosen to denote not the Christian 
rite in the abstract (Bdmrucpa) but the 
Christian rite in its concrete application to 
individual believers (comp. x. 22). If this 
interpretation of Bamricper is correct, the 
meaning of émifécews xerpav is fixed. It 
cannot be general and inclusive ; it must 
exclusively denote that act of spiritual 
blessing which in the Apostolic Church 
normally followed Baptism. 

The question still remains What was the 
writer's conception of the ‘teaching’ to 
which he refers? The answer is given in 
three passages of the Epistle, one of these 
being in the immediate context of the 
passage which we have just been con- 
sidering. 

(a) vi. 4 tods amaé doticbértas, 
yevoapevous Te THS Swpeads THS emovpaviov 
Kai weToxous yernOévras mvevparos ayiov, kal 
Kahov yevoapevous Deod phya x.7.. The 
writer is describing persons whom ‘it is 
impossible to renew again unto repentance.’ 
They are those who ‘were once for all 
enlightened and tasted in its beauty the 
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word of God and the powers of the world 
to come and fell away.’ He further defines 
what he meant by the words ‘who were 
once for all enlightened They were 
‘enlightened’ ‘in that (ov when) they both 
tasted the heavenly gift and became par- 
takers of the Holy Ghost.’ The daricpds 
has two parts (re...xat). First those who 
were ‘enlightened’ consciously realized 
their part in God’s gift of the ‘only 
begotten Son’ (John ili. 16; comp. Rom. v. 
15, 17) and in God’s gifts that are ‘in 
Christ,’ the gift of ‘eternal life’ (1 John v. 
11) and the gift of sonship (John 1. 12). 
This manifold gift of redemption and 
renewal is pledged to all who are ‘baptised 
into Jesus Christ’ (Gal. ili. 27, Rom. vi. 3). 
The allusion then in these words is to 
Baptism. Secondly those who were ‘en- 
lightened’ had a participation in the en- 
dowment of Pentecost; ‘they became 
partakers of the Holy Ghost.’ This par- 
ticipation in the Holy Ghost was, as we 
learn from the Acts, conveyed to believers 
by the ‘laying on of hands.’ In these 
words therefore the writer clearly defines 
the ‘teaching about baptisms and the 
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laying on of hands’ of which he has just 
spoken. 

(6) i. 3 f. aris [sc. cwrnpial, apyny 
AaBovoa haretobar dia Tod Kupiov, b7d Tov 
akovodvrwy eis ypas eBeBawOyn, ovvem- 
Baptupovvtos tov Geov...7vedpatos ayiov 
Pepiopots Kata THY éavtov Oéhnow. The 
mind of the writer goes back to the time 
when the message of salvation was first 
brought to him and to his friends (eis jas) 
by evangelists who had themselves heard 
the Lord, and when God bore His witness 
to the message of the Gospel by a bestowal 
of the Spirit as definite and unmistakeable 
as ‘the signs and wonders’ to which he 
refers. The passage recalls some Confir- 
mation scene or scenes in some Palestinian 
Church such as the representative Confir- 
mation scene which St Luke records as 
taking place in ‘the city of Samaria’ 
(Acts viii. 14 ff.). It is a strong and 
circumstantial testimony to the truth of the 
narratives contained in the Acts. 

(c) x. 29 6 Tov viov tod Oeod Kara- 
Tatnoas, Kal TOaima THs SiaOyKns Kowov 


a \ A 
nynodpevos ev @ HyiaOn, Kal TO TvEdpa 


™s xapitos evuvBpicas. ‘The language 
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used,’ writes Bishop Westcott 22 Joco, 
‘suggests the open repudiation of the 
baptismal confession and covenant.’ That 
the writer has in view the initiation of the 
Christian life appears from the words év @ 
nyvdoOn (comp. 1 Cor. vi. 11). In his 
baptism the man was ‘sanctified’ ‘in the 
blood of the covenant.’ Having been ‘bap- 
tised into Jesus Christ’ he rejects Christ— 
note the august title ‘the Son of God’; comp. 
vi. 6—and His redemption. In another 
passage of the Epistle (x. 22) the ‘outward 
and visible sign’ is made prominent, \ehov- 
opevo. TO capa vdat. kafap@: here ‘the 
inward and spiritual grace.’ In the words 
which follow—‘ hath done despite unto the 
Spirit of grace’—the allusion to the gift in 
Confirmation is no less clear. The special 
phrase, ‘the Spirit of grace,’ is significant. 
The Spirit given in Confirmation is the 
vehicle to those who are ‘in Christ’ of ‘the 
manifold grace of God’ (1 Pet. iv. 10). 
Thus the writer of the Epistle reveals 
incidentally what is his conception of that 
‘teaching about baptisms and the laying 
on of hands’ which he reckons as pertain- 
ing to the ‘foundation.’ In Baptism the 
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convert realizes his own part in God’s gift 
of Christ and of the blessings involved in 
that supreme gift. As his ‘body is washed 
with pure water,’ so he is ‘sanctified in’ 
the blood of Christ. In Confirmation he 
is made a ‘partaker of the Holy Ghost,’ 
in whom the divine grace is embodied and 
bestowed. Together Baptism and Con- 
firmation are an ‘enlightenment.’ Hence- 
forth, if he is faithful, he can ‘walk in the 
light,’ ‘the true light’ which ‘now shineth’ 
(1 John i. 7, ii. 8). 

We can now estimate the significance 
of the passage of the Epistle (vi. 1 f.) from 
which we started. (i) We learn the close 
association in the Apostolic age of Baptism 
and Confirmation. Through them the 
convert was brought into personal relation 
with the great gifts of God bestowed on 
man in the Incarnation and in Pentecost. 
(ii) We learn the name of Confirmation 
current in the Apostolic age—émifeots 
xeuporv, ‘the laying on of hands.’ (iii) We 
learn the importance which in the Apostolic 
age was attached to these two sacramental 
acts and their spiritual meaning. (iv) We 
learn that the gift of the Spirit in the 
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Apostolic age was not essentially connected 
with any so called miraculous powers. 
(v) We learn that in the Apostolic age Con- 
firmation aswell as Baptism was the acknow- 
ledged inheritance of Christians of different 
schools of thought. The unknown writer 
of the Epistle to the Hebrews was a Jew; 
but the tone and temper of his teaching 
was not that of St Paul or of the Apostles of 
the Circumcision. He was deeply embued 
with the literary culture and the philosophic 
thought of Alexandria. His Epistle shews 
us that, however widely the first disciples 
differed in their interpretation of some 
elements of Christian truth, there was no 
divergence of practice or of thought in 
regard to Baptism and Confirmation. 


We have now reviewed all the passages 
in the New Testament which speak of the 
laying on of hands in connexion with 
Confirmation. Is there any indirect allusion 
to this outward and visible sign in the 
Apostolic writings? I cannot but think 
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that such an allusion is to be found in the 
three passages in which St Paul speaks of 
a divine sealing. They are these: 

2 Corinthians 21 f. 6 be BeBavav mpas 
ov Up eis Xpurrov Kat Xpioas TPs eds, 6 
Kal oppaywodpevos 7pas kai dovs TOV dppa- 
Bova TOU TVEV[LATOS ev Tas  Kapolas 7 NOV. 

Ephesians i i. 13 f. & @ [sc. TO xpioTe | 
Kat Dpets AkovaavTes TOV hdyor 77s ‘dhyOeias, 
TO evayyehuov THS TwTNplas Ua, év @ Kal 
TLOTEVO AVTES, exppayia One TO TVEVPLATL TNS 
emayyehias ™T ayio, oO [z. , os | €oTW 
appaBav 77s kdnpovopias BOY, eis amroNv- 
TPwOlv TS. TEPLTOLNT EWS, els ET ALVOV TNS 
dd€yns avrov. 

Ephesians iv. 30 kal pr Avtetre TO 
TVEU LA 70 dyvov Tov Geo, &v @ eadpa- 
yioOnre eis Nuéepav drohutpdcews. 

In each of these passages the sealing is 
intimately connected with the gift of the 
Holy Spirit. Phe Holy Spirit is the 
Xapakryp, the ‘impress’ or ‘stamp’ which 
is imparted and which abides. He who 
‘seals’ is God. We have a close parallel 
to these passages in John vi. 27 tovrov yap 
6 TaTHp eodpdyioey 6 Oeds: the Father 
‘sealed’ the Incarnate Son by the Spirit 
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who abode on Him (John i. 32, iii. 34). 
Further, in these passages the use of the 
aorist shews that the reference is to a 
definite crisis of the Christian life in the 
past. In 2 Cor. i. 21 f. the presemtgpanne 
ciple (BeBaiwv) gives place to a series of 
aorist participles (ypicas, oppayiodpevos, 
dovs). In Eph. i. 13 f. it is clear thateene 
allusion is to the time when the converts 
became believers (dxovoartes...mucTevoar- 
TES eodppayicOnre) ; compare Acts xixt (25: 
mvevpa aylov ehdBere mictevoavtes; There 
can be no doubt then that St Paul in these 
passages has in mind the bestowal of the 
Holy Spirit in Confirmation. Now the 
metaphor of sealing suggests not only the 
ideas of possession and of consequent 
security but also that of a certain character 
being impressed on the person who is 
sealed. This latter idea is vividly and, so 
to speak, pictorially expressed by ‘the 
laying on of hands.’ Just as the washing 
of the neophyte in Baptism is the outward 
and visible sign that God cleanses him from 
his sins, so the imposition of hands with 
prayer for the Holy Spirit is the outward 
and visible sign that God seals him with 
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the Holy Spirit. The divine sealing is the 
heavenly and spiritual counterpart of the 
human and earthly act of the laying on of 
hands. When St Paul speaks of God 
sealing men with the Holy Spirit, he seems 
to be indirectly alluding to the ministers of 
Christ laying their hands on the converts 
and praying for them that they might 
receive the Holy Ghost (Acts viii. 15). 


But at this point another question 
suggests itself. In the Apostolic Church 
was the laying on of hands the only out- 
ward and visible sign used in Confirmation ? 
Or was unction also a recognised symbol ? 
Three lines of argument converge to 
suggest an affirmative answer to the latter 
question. 

(1) Laying on of hands and anointing 
are in the Bible closely related sym- 
bolical acts. According to Numbers viii. 
10 the Levites were originally set 
apart by a laying on of hands: ‘the 
children of Israel shall lay their hands upon 
the Levites.’ The Priests and in particular 
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the High Priest were anointed (eg. Ex. 
xxvii. 41). In New Testament times both 
actions were used in regard to the sick. 
Both the Lord Himself and the Apostles 
laid their hands on the sick (e.g. Mark vi. 5, 
viii. 23, Acts xxviii, 8). The Apostles when 
our Lord first sent them forth in Galilee 
anointed the sick (Mark vi. 13); and St 
James, writing ‘to the twelve tribes which 
are of the Dispersion,’ enjoins (v. 14) that 
prayers should be offered for the recovery 
of the sick accompanied by anointing. It 
would be very natural therefore if in Con- 
firmation both laying on of hands and 
unction were employed by the Apostles 
and their followers. 

(2) Inthe sub-apostolic literature there 
is, so far as I know, no clear allusion to 
Confirmation. But in the writings of 
Tertullian, which belong to the end of the 
second century and to the beginning of the 
third, Confirmation holds an assured place 
in the sacramental system of the Church. 
The language used by this Father implies 
that he is referring to established customs in 
his own Church of Carthage ; and among 
these customs was an anointing of the 
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baptised immediately preceding the laying 
on of hands. The chief passages are these: 

de Baptismo vii., vill. Exinde egressi 
de lavacro perungimur benedicta unctione 
de pristina disciplina, qua ungi oleo de 
cornu in sacerdotio solebant......Dehinc 
manus imponitur, per benedictionem advo- 
cans et invitans Spiritum Sanctum. 

de Resurrectione Carnis viii. Scilicet 
caro abluitur ut anima emaculetur: caro 
ungitur ut anima consecretur: caro signatur’ 
ut et anima muniatur: caro manus imposi- 
tione adumbratur ut et anima _ spiritu 
illuminetur: caro corpore et sanguine Christi 
vescitur ut et anima de Deo saginetur. 

A fuller description of this rite is given 
in the Canons of Hippolytus (ed. Achelis 
p. 98): ‘Ubi ex aqua ascendit, presbyter 
prehendit chrisma evyapiorias et signat 
frontem et os et pectus ejus signo crucis 
ungitque totum corpus ejus et caput et 
faciem dicens: Ego te ungo in nomine Patris 
et Filii et Spiritus Sancti...[bi episcopus 
manum imponens omnibus qui baptizati 


1 The allusion is to the signing with the sign of the cross; 
comp. e.g. ad Uxorem ii. 5 (Latebisne tu, cum lectulum, cum 
corpusculum tuum signas ?), 8 (furtiva signatio). 
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sunt, haec orat dicens: Benedicimus tibi, 
omnipotens Domine Deus, quia hos dignos 
reddidisti, qui iterum nascerentur, et super 
quos Spiritum Tuum Sanctum effundis, ut 
jam uniti sint corpori ecclesiae. If, as 
seems probable, these Canons are sub- 
stantially those of Hippolytus and _ this 
portion of them original, we have evidence 
that at Rome about 230 A.D. unction was 
practised as a rite preparatory to the laying 
on of hands. 

Irenaeus enables us to carry the evi- 
dence somewhat further back. In the first 
of his five Books against Heresies! (ed. 
Massuet) i. 21. 3 he tells us that a certain 
Gnostic sect, the Marcosians, anointed the 
person who had just been baptised—ezeura 
pupilovot Tov TeTENMEoMEVOY TW OO TH aro 
Barodpov: TO yap pupov TovTo TUmov THS 
vTrep TA Oa EvwOlas elvar héyovow. There 
can be little doubt that the rites and litur- 
gical formulae of the Gnostic sects were 
derived from, and were a parody of, the 
rites and liturgical formulae of the Catholic 


1 The third book was written during the episcopate of 
Eleutherus (ili. 3. 3). Eleutherus was Bishop of Rome A.D. 175— 
Igo. 
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Church. We infer therefore that this 
unction was a custom in the Church when 
the Marcosians broke away from it, and 
that consequently it must have been in use 
at least as early as the middle of the 
second century. 

It seems however very improbable that, 
while unction had an acknowledged place 
as a religious rite in the Old Testament 
and was practised at least to some extent 
in Apostolic times together with laying on 
of hands in the healing of the sick, it 
should have sprung up independently in 
the Church of the second century in close 
connexion with the laying on of hands in 
Confirmation. It is far more probable that 
the unction of which, for example, Tertullian 
speaks was a survival from Apostolic days. 

(3) We now turn to two passages of 
the New Testament, viz., 2 Cor. i. 21 f., 
1 John il. 20, 27. 

2 Corinthians i. 21 f. (quoted above 
p. 51). Here a divine act of anointing is 
spoken of side by side with a divine act of 
sealing, and both are intimately connected 
with the gift of the Spirit. We saw that in all 
probability this sealing is to be regarded as 
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the heavenly counterpart of the earthly sign 
of laying on of hands. In the same way 
is it not natural to look upon the divine 
anointing as the spiritual reality figured by 
an anointing with material oil ? 

1 John ii. 20, 27 Kat dpets X plo pa 
EXETE ATO TOV ayiov: oldaTe TavTES—ovK 
e€ypaipa (v. 2. kai oidate TavTa. ovK eyparpa) 
Dply OTL OVK oldaTe THY GAYOeLav, GAN OTL 
oldate avTyv, Kal OTe Tav Wevddos eK THS 
ayOeias ovdk Eori...Kal duets TO yplopa 6 
ehaBere am’ avrod peéver ev div, Kal ov ypelav 
EXETE Va TLS SLOGTKN Vas: GAN ws TO avToD 
Xpiopa SiddoKe vas wept mavTwv, Kat 
adydeés €otw Kat ovk eoTw Weddos, Kal KaDas 
edidakev twas, pévete ev avTa. 

St John is here speaking of the ‘many 
anti-christs’ who had arisen. Against their 
deceits Christians are fore-armed. They 
all have a teacher in the unction which they 
received. It abides in them. It teaches 
them ‘concerning all things.’ They ‘know 
the truth.’ What then is this unction, this 
anointing oil? A comparison of St John’s 
language in the Gospel (xiv. 16, 26, xvi. 13) 
with his language here leaves us in no 


doubt. What is there said of the Holy 
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Spirit is here said of the unction. The 
unction of the Epistle is the Spirit. The 
unction, the Spirit, had been bestowed on 
the Christians to whom St John wrote at a 
definite time to which they could look back 
(6 ékaBere v. 27; comp. Acts xix. 2). I 
cannot doubt that the Apostle recalls to the 
minds of his friends the pledge which they 
received in their Confirmation. But if so, 
is the term ‘unction’ wholly metaphorical 
(comp. Luke iv. 18, Acts iv. 27, x. 38)? 
The allusion to the unction is to us abrupt 
and startling. Nothing in the passage has 
prepared the way for it. No explanation 
is given. It seems to require some context 
of personal sacred association. It can 
hardly be questioned that the whole passage 
gains in force, directness, and intelligibility, 
if we assume that unction was used among 
those to whom St John wrote as a symbol 
of the bestowal of the Holy Spirit in 
Confirmation. 

When then we weigh all these con- 
siderations, it becomes exceedingly probable 
that in Apostolic times besides the laying 
on of hands anointing was used as an 
outward and visible sign in the rite of 
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Confirmation. Such a supposition at once 
explains the language of St Paul and of 
St John and accounts for the custom of 
later times. But it must be carefully noted 
that we have no explicit evidence as to 
Apostolic usage and that our conclusion is 
no more than a probable inference. The 
Church of England as a national branch of 
the Catholic Church is fully justified in 
dispensing with a symbol which, as the 
evidence when carefully considered seems 
clearly to shew, was not universal in 
the Apostolic Churches and in retaining 
only the laying on of hands. This un- 
doubtedly was the regular Apostolic sign 
in Confirmation; it is in itself simpler 
and is more in harmony with Western and 
modern customs and ideas. 


At this point it will be well to endeavour 
to ascertain the meaning of these two sym- 
bolical acts, (1) the laying on of hands and 
(2) anointing. In all such enquiries it 
must be remembered that symbolism 
belongs to the poetry of life and is not 
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capable of a precise and rigid expla- 
nation. It must be enough if we ask 
ourselves what are the main ideas which 
find natural expression in any symbolical 
act, and what are the associations which 
have gathered round it. The following is 
an attempt to classify the uses of these two 
symbolical actions in the Old and in the 
New Testament. 


I. Zhe laying on of hands. 
Old Testament. 


Wein blessing 


Gen. xlviii. 14 ff. (Jacob blessing 
Ephraim and Manasseh). 


2. In appointment to a work or office: 


(i) Numb. viii. to f. (‘The children 
of Israel shall lay their hands upon the 
Levites: and Aaron shall offer the Levites 
before the Lord for a wave offering, on the 
behalf of the children of Israel, that they 
may be to do the service of the Lord’). 

(ii) Numb. xxvii. 18 ff. (‘And the Lord 
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said unto Moses, Take thee Joshua the 
son of Nun, a man in whom is the spirit, 
and day thine hand upon him...And thou 
shalt put of thine honour upon him, that 
all the congregation of the children of 
Israel may obey’). Deut. xxxiv. 9 (‘ And 
Joshua the son of Nun was full of the 
spirit of wisdom; for Moses had laid his 
hands upon hine’). 


3. In the ritual of sacrifices : 


Ex. xxix. 10, 15, 19, Levies (uxx)} 
lit. 2, 8, 13, iv. 4, 24, 20; 33))wittameaemee 
xVi. 21, 2 Chron. xxix. 23.) 7Adl@emese 
passages except the last are from the 
Priest's Code. The most important pas- 
sage—it is interpretative—is Lev. xvi. 21 f., 
‘And Aaron shall lay both his hands upon 
the head of the live goat, and confess over 
him all the iniquities of the children of 
Israel, and all their transgressions, even all 
their sins; and he shall put them upon the 
head of the goat, and shall send him away 
by the hand of a man that is in readiness 
into the wilderness: and the goat shall 
bear upon him all their tniguttees unto a 
solitary land.’ 
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4. In the execution of the guilty or 
the trial of the accused: 

Lev. xxiv. 14 (‘Bring forth him that 
hath cursed without the camp; and let all 
that heard him lay their hands upon his 
head, and let all the congregation stone 
him’), Susanna 34. There is a close 
analogy between the sacrificial victim 
and the criminal. Both are looked upon 
as representative. On both the sin of 
the community is regarded as concen- 
trated (comp. Josh. vil. 1). Of this the 
laying on of hands is the natural symbol. 
‘When a tribesman is executed for an 
impious offence, he dies on behalf of the 
community, to restore normal relations 
between them and their god; so that the 
analogy with sacrifice is very close in 
purpose as well as in form. And so, the 
cases in which the anger of the god can 
be traced to the crime of a_ particular 
individual, and atoned for by his death, are 
very naturally seized upon to explain the 
cases in which the sin of the community 
cannot be thus individualised, but where, 
nevertheless, according to ancient custom, 
reconciliation is sought through the sacrifice 
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of a theanthropic victim’ (Robertson Smith 
The Religion of the Semites p. 401). 

It should be noticed that in all these 
passages from the Old Testament except 
Gen. xlviii. 14 ff. (OXT>v ny") the verb yp 
is used. The word means to lean or rest 
one thing upon another (e.g. Amos v. 19, 
the hand upon a wall). In the later 
language the verb yo has a technical 
meaning, ‘to appoint by laying on of 
hands’; so a Rabbi made a disciple. The 
noun 7a%D means ‘appointment by the 
laying of hands.’ See Buxtorf Lex. Chadd. 
Talmud. et Rabbin. 1498, Schoettgen 
florae Fiebr. 1. p. 8741, 1 peoge 

The idea then expressed in the sym- 
bolical act of laying on of hands is the 
transference of character or of endowment 
—divine favour, the function of service, 
official honour and capacity, guilt. More- 
over the notion of the unity of tribal or 
national life is not far in the background. 
In some cases—the appointment of the 
Levites, the sacrificial victims (especially 
the goat in the ritual of the day of 
Atonement), the condemned criminal—it 
is prominent. That which belongs to the 
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whole community is concentrated on a 
representative. 


New Testament. 


1. In blessing: 
Mark x. 16, (||Matt. xix. 15). 


2. In healing the sick: 
pene, Lord, ¢.g. Mark v.23, vi. 5, 


ito, Vill. 23, 25. 
B. The disciples, [Mark] xvi. 18, Acts 
ix. 12, 17 (see above pp. 29 ff.), xxviii. 8. 


3. In Confirmation : 
metsevill: 17, 19, xix. 6, 2 Tim. i. 6 
(see above pp. 35 ff.), Hebr. vi. 2. 


4. In Absolution : 


1 Tim. v. 22. The passage is commonly 
taken to refer to Ordination; and for this 
interpretation there is ancient authority. 
But the sequence of ideas seems to imply 
that the laying on of hands spoken of is a 
symbol of absolution and restoration’. 


1 Compare Hort The Christian Ecclesia pp. 214 f. 
E..C, 65 5 
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5. In Ordination or in appointment to 
some special work of ministry : 

Acts vi. 6, xiil.. 3; 1 Timsavegee 

In the New Testament as in the Old the 
idea embodied in the laying on of hands is 
the transference of character or endowment, 
divine favour, health bodily or spiritual, 
the gift of the Spirit, authority and charzs- 
mata for ministry. Inthe New Testament 
as in the Old the thought of corporate life 
must not be dissociated from the laying 
on of hands; only now the catholic society, 
the brotherhood of the Redeemed, has 
taken the place of the nation. In all 
cases (for our Lord Himself was ‘sent’ by 
the Father) the final source of blessing is 
God the Father. The man who lays hands 
on another is the outward and _ visible 
channel of blessing. He who so acts does 
so in relation to his membership in the 
Spirit-bearing body, the Church. The en- 
dowment of which he is the channel is a 
share in the endowment which belongs to 
the whole Christian society as such. 
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II. <Anozrnteng. 
Old Testament. 


The religious use of unction in the Old 
Testament is an extension of its social use 
in the life of the East. Unction followed 
the bath (Ruth iii. 3). The host anoints 
his guests for their comfort and as a sign of 
his welcome and good will (comp. 2 Chron. 
xxvill. 15, Luke vii. 46). Anointing is 
regarded as the antithesis of mourning or 
fasting when life is bereft of its dignity and 
completeness (2 Sam, xii. 20, Amos vi. 6, 
Dan. x. 3; comp. Matt. vi. 17). Unction 
therefore is the symbol of prosperity and 
fulness of gladness and of strength (Ps. 
metO, ETOV. xxvii. 9, Eccles. ix. 8). Oil 
is one of God’s gifts for man’s happiness. 
(aes ix. 9, Ps. civ. 15). 

When we turn to the religious use of 
unction, we note that, by a metaphor drawn 
from human hospitality, God is said to 
anoint those whom He regards with favour 
and to whom He is pleased to grant His 
blessing (Ps. xxili. 5, xlv. 7). So Prophets 
are metaphorically described as anointed 
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(1 Kings xix. 16, Ps. cv. 15 ; comp: Tsixt 
1 ‘The spirit of the Lord God is upon me; 
because the Lord hath anointed me’). In 
regard to two classes of officers in the 
theocracy the outward symbol of unction 
was used—the High Priest (Lev. viii. 12, 
Ps. cxxxiii. 2, Ecclus. xlv. 15) and the king 
(e.g. 1 Sam. xvi. 13 ‘Samuel...anointed 
[David] in the midst of his brethren ; and 
the spirit of the Lord came mightily upon 
David from that day forward’). 

The ideas therefore involved in religious 
anointing are (1) divine favour; (2) the 
bestowal of the divine gift of fulness of life 
and power ; and this gift is in two passages 
regarded as ‘the spirit of Jehovah’; (3) 
consequently consecration to God and His 
service, as the guest is bound to his host by 
ties of hospitality. 


New Testament. 


Anointing is mentioned in the following 
connexions : 
(1) Hospitality : 
Luke vii. 46. 
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(2) Healing: 
(az) Luke x. 34, Apoc. iii. 18. 
(6) John ix. 6, 11 (aydov éroincer 
Kat eméxpirév prov Tods dpOahpovs); comp. 
Mark vil. 33, viii. 23. 
(c) Mark vi. 13, Jas. v. 14. 
(3) The gift of the Holy Spirit : 

(a) Christ: Luke iv. 18 (Is. Ixi. 1), 
fesiv. 27, x. 38; comp. Hebr. i. 9 
pesery. 7). 

(6) Christians: 2 Cor. i. 21f., 1 John 
if, .20;. 27. 

In the last group of passages (3) the 
fulness of life and power is embodied in 
the personal Holy Spirit ; comp. e.g. John 


vi. 63 (TO mvedpa TO Cworotovr). 


III. Passages of the Apostolic Epistles 
which speak of the definite bestowal 
of the FHloly Spirit. 


It remains still to consider those pas- 
sages of the New Testament which speak 
of a definite historical bestowal of the Holy 
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Spirit upon members of the Church but do 
not mention any outward or visible sign. 
In these passages the language employed, 
especially the use of the aorist, seems to 
shew plainly that the writer has in mind a 
special crisis in the past, a crisis which in 
some cases the context connects explicitly 
with the beginning of the Christian life. 
It is clear that these passages must be 
considered in the light of the historical 
and representative narratives of the Acts 
(viii. r5 ff., xix. 6), of 2° Tim: i -oiaeamanas 
Eleb. vit 2;, 4. 


(1) The Epistle of St James, probably 
the earliest Christian writing which has 
come down to us. 

iv. 5 } Soxetre d7e Kevas 7) ypady héyer 
TIpos dOdvov emurobet 70 mvebpa 6 KaT@KLoEV 
év *piv; These somewhat difficult words 
seem to mean ‘Or think ye that the Scripture 
saith in vain The Spirit which he made to 
dwell in us yearneth over us enviously ?’ 
St James appears to condense into a single 
Christianized saying the teaching of those 
passages in the Old Testament which speak 
of God’s jealousy over His people. Compare 
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egal x, xx. 5, Deut: xxxii. 16, Is. Ixili. 10 
(‘But they rebelled and grieved his holy 
spirit’). We are now however only con- 
cerned with the words 76 mvevpya 6 KaTe- 
Kucev ev nucv. The aorist Kxaroxioer, 
‘caused to make his abiding home in us’ 
(comp. Rom. viii. 9, 11, 1 Cor. il. 16, 
wie, 2 Cor. vi. 16), points back to a 
clearly marked season in God’s dealing 
with believers. For, though the Epistle is 
addressed to ‘the twelve tribes which are 
in the Dispersion’ (i. 1), yet in two other 
crucial passages ‘us’ and ‘our’ refer to 
(hristians as such (i. 18, 1. 1)’. It is not 
easy to decide whether the év nyiv regards 
Christians as a society or as individuals ; 
whether, in other words, the allusion is to 
the gift of the Spirit given at Pentecost to 
the whole Church’ or to the same gift 
pledged to each several Christian in 
Confirmation. It may with some force be 
urged that the word emurofei, denoting the 
relation of the Holy Spirit to the individual 


1 In ii. 21 the Apostle writing as a Jew to Jews speaks of 
‘Abraham our father.’ In iii. 3, 6, v- 17 the july, quay, Huy 
are quite unemphatic and refer to #s men. 

2 Comp. 1 Pet. i. 12 d viv dvnyyédy buy did Tay evaryyehoa- 
pévew buds mvevuate aylwy dmocrahévyrs am ovpavod. 
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Christian (comp. px) Aumetre TO TVEvpA TO 
ay.ov tov Beov Eph. iv. 30), points to the 
latter interpretation. But in truth the two 
interpretations are so closely akin that 
perhaps we are not bound sharply to 
distinguish between them. 


(2) St Paul’s Epistles. 


(i) First group: the two Epistles to 
the Thessalonians. 

1 Thessalonians i. 6 de€dpevor tov 
Adyov ev Oriper ToAAH peTa yapas mVEvmaTos 
aytov. 

iv. 7 f. ov yap éexddecev nas 6 Oeds emi 
akabapoia ahN’ év ayiacp@. Tovyapouv o 
aferav ovk avOpwrov aleret adda Tov Deov 
Tov SiddvTa TO TVEVPA avTOV TO ayLoV eis 
upas (Ezek. xxxvii. 14). 

2 Thessalonians ii. 13 et\aro vpas 6 
Beds am’ apyxns [v. 2. dmapynv] eis owrnpiav 
€v aylacpa@ TVEvpaTos Kal TiaTe adnOetas, 
els 0 exddecev vyuas bia Tov evayyediouv 
Nav. 

In these passages St Paul connects 
operations of the Holy Spirit (yapd, 
ayiaopes) with the ‘call’ of the Thessa- 
lonians. The Holy Spirit, then bestowed 
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upon them, inspired them with joy (comp. 
Gal. v. 22, Rom. xiv. 17) and made them 
Baligycomp, 1 Pet.1..2, 1 Cor. i. 164, 
vi.19). This thought of the definite bestowal 
of the Holy Spirit in the first days of their 
discipleship, which is implied in the 
Apostle’s words, would be still further 
emphasized if in 1 iv. 8 the reading ddvra 
fcomp-icts xi. 17, xv. 8, 2 Cor. i. 22, v. 5, 
2 Tim. i. 7, 1 John iii. 24) were the better 
supported reading. But the present parti- 
ciple 6uddvra is no doubt the true reading. 
Dr Milligan zx doco takes rov diddvra as a 
substantive participle, ‘the giver of His 
Holy Spirit’; but the added words eis 
vpas iS against this interpretation. Pro- 
bably Bishop Lightfoot’s comment zz Joco 
is correct, ‘z.eé. who is ever renewing this 
witness against uncleanness in fresh acces- 
sions of the Holy Spirit’ (comp. 1 Cor. vi. 
19 ov €xere amo Geov). There is precisely 
the same sequence of thought in Gal. iii. 2, 
5 TO mvevpa éhdBere...6 odv emiyopnyav 
vp TO mvevpa. St Paul’s phrase is indeed 
an important warning against a rigid and 
mechanical view of God’s dealings with 
men. To the Christian the Holy Spirit is 
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at once a definite gift in the past (comp. 
2 Tim. i. 6) and an ever fresh gift in the 
present’. 


(ii) Second group: 1, 2 Corinthians, 
Galatians, Romans. 

1 Corinthians ii. 12 ypets dé ov TO 
TVvEyLA TOV KOcpMoV eAdBopev adda TO 
mvevpa TO €K TOV Heov, Wa eldapev TA VITO 
tov Oeov yapicbévta yyiv. Who are the 
‘we’ (qeis) ? The teachers of the Church 
or the members of the Church as such? 
I believe that a careful study of the whole 
context shews that the latter is the true 
interpretation. In the preceding context 
(v. 7), for example, St Paul has spoken of 
a ‘hidden’ ‘wisdom of God,’ ‘which God 
foreordained before the ages for our glory’ 
(cis dd€av yuaov). It is impossible to 
suppose that the Apostle here speaks of 
‘the glory’ of himself and his fellow- 
teachers; he must refer to ‘the glory’ of 
all the faithful. Throughout the passage 
he describes the essential position of all 


1 Compare 6 kadéoas Gal. i. 6, 15, 2 Tim. i. g, 1 Pet. i. 15, 
Vv. 10; 0 kaN@y 1 Thess. v. 24, Gal. v. 8. Int Thess. ii. 12 the 
true reading (kaXovvros or kahécavros) is somewhat doubtful, 
He who ‘called’ ever repeats the ‘call’; it is ‘new every 
morning.’ 
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believers, though many do not themselves 
realize the position which is theirs by right 
(ai, 1f.). All believers ideally are not 
‘natural men’ (vyeKot) but ‘ spiritual men’ 
(wvevparixoi), who can sift, appraise, 
judge all things—é de rvevpariKds avakpiver 
pev mavra (v. 15). The point of his rebuke 
of the Corinthian Brethren lies in this, that 
they were content to fall so far below the 
character which was theirs as Christians. 
This character was theirs, they were 
‘spiritual men,’ because when they became 
believers, when (to use Bishop Lightfoot’s 
phrase zx Zoco) they ‘were admitted to the 
fold of Christ,’ they ‘received’ (€\aBoper) 
‘the Spirit which is from God.’ The 
reference, it will be observed, is quite 
definite. It is explained when we compare 
St Paul’s question to the disciples at 
Ephesus seen in the light of the subsequent 
history (Acts xix. 2 ff.)—et mvedua ayrov 
ehdBere muotevoartes; The Corinthians 
‘received the Spirit’ when, having been 
baptised, they were confirmed by the laying 
on of hands. There were then Confirma- 
tions at Corinth as there was a Confirma- 
tion at Ephesus. St Paul, it must be 
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noted, is here emphasizing one _ special 
aspect of the Pentecostal or Confirmation 
gift. The Spirit bestowed is the ‘Spirit of 
wisdom and revelation’ (rvevpa codias Kal 
amrokadvwews, Eph. i. 17). Above (vv. 9 f.), 
in reference to ‘whatsoever things God 
prepared for them that love him,’ he had 
said ‘to us [z.e. to us Christians] God 
revealed (dmexddvpev) them through the 
Spirit.’ Later (v. 12) he again emphasizes 
the same thought, ‘ We received the Spirit 
which is from God; that we might know 
the things that were freely given to us by 
God,’ the blessings, that is, bestowed on us 
‘in Christ.’ The Spirit interprets Christ 
to the Christian and unfolds the meaning 
of the gifts which are summed up in the 
supreme Gift. Compare John xiv. 16 (ro 
Tvevpa THS adnOeias), 26 (dudd&er wavTa), 
XV. 26, xvi. 13 (ddnyjoe tas eis THY 
ad7jfevav macav), 1 John ii. 20f., 27 (see 
above pp. 58 f.). 


1 Corinthians vi. 11 kal ratra Twes Are: 


1 Compare Bp Lightfoot’s note z# oco, ‘ The aorist (amexd)\v- 
Wev) is on a par with many aorists in St Paul. Its force is ‘revealed 
it to us when we were admitted into the Church, when we were 
baptised.””’ This is true if we regard Confirmation as included in 
Baptism. 
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ahha dmehovoarbe, ahha nya Onre, ahha 


eduxarwOyre év TO Svopart TOU Kupiov | Nov 
‘Inoov Xpictov Kat év TO TVEVPLATL TOU Jeou 
npav. The Apostle has just said that 
sinners as such shall not ‘inherit the 
kingdom of God,’ and has enumerated 
types of sinners such as were common 
in the pagan world, common in a 
centre of commerce and of pleasure like 
Corinth. Then he turns to his converts. 
‘Such characters in some sort were ye’. 

But ye washed ; ye were made holy ; 
ye were acquitted.’ In the aedotcacbe 
there is a clear reference to Baptism; 
compare Acts XXil. 16 dvacras Bamrrirat 
Kat amdovoa Tas apaptias cov. The 
nyvaaOnre, following the dmehovoacbe as 
the next step in the great process of 
renewal, contains a no less clear allusion to 
the gift of the sanctifying Spirit in Con- 
firmation. For sanctification (ayvacpos) 
in sharp contrast to the axafapoia of 
heathen life compare 1 Thess. iv. 7. This 


1 The rendering ‘Such were some of you,’ A.V. and R.V., is 
indefensible. The twes softens the raira ; compare rovoirds Tis. 
a Field’s Notes on the Translation of the New Testament, 

jenn Libis Field quotes Chrysostom’s comment (xi. 25 E): ovK 
elxev amhGs, 7Te, ANd, Tes Are’ TouTéoTL, oUTW Tus ATE. 
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‘washing away’ of past sins and this 
bestowal by God of a new positive character 
of holiness together constituted an outward 
and visible sentence of acquittal. This in- 
terpretation is confirmed by the words which 
follow év 7@ évoparte Tov Kupiov nav “Incov 
Xpirrod Kal €v TO Twvedpate TOU Feod npav. 
The passage has taken the form of a rhe- 
torical climax. The thrice repeated adda 
before each of the three verbs marks forcibly 
the three stages. To introduce the supple- 
mentary words é 7@ dvopate «.7.d. before 
the close would have broken up the 
rhetorical compactness of the sentence; 
they are added therefore as an important 
appendix. But the év 7@ évdéparu specially 
refers back to the dwe\ovoacGe; for these 
converts had been baptised ‘into the name 
of Jesus Christ,’ ‘into Christ. The & t@ 
mvevpat. specially refers back to_ the 
wyiaOnre; compare 2 Thess. ii. 13, Rom. 
xv. 16, 1 Pet. i. 2. The sequence of thought 
is thus exactly parallel to that in Titus iti. 
5 ff., é€swoev...d1a ovrpov Taduwyevertas 
Kal dvaKkawdcews TvEevpaTos ayiov...lva 
Suxavwbévres x.7.X. Converts who had been 
cleansed in Baptism and who had received 
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the visible token of the gift of the sanctify- 
ing Spirit could point to an effectual sign 
of their acquittal from the sins which had 
defiled their past life. 

1 Corinthians xii. 13 Kat yap év évt mvev- 
pare Nets TaVTES Els Ev Opa EBartioOyper, 
etre “lovoator etre "EdAnves, etre SovAou Eire 
ehevOepor, Kal mavtTes Ev Treva erotic On- 
pev. St Paul in the preceding words has 
spoken of the one body and the many 
members. ‘So also, he adds, ‘is the 
Christ,’ the ascended and glorified Christ. 
He proceeds to justify the relevancy of 
his assertion, adding at the same time a 
new thought (kal yap). The new thought 
is the thought of the Spirit. Every living 
human body is ruled and guided by a spirit; 
so it is with the ‘new man,’ ‘the Christ.’ 
Baptism is the incorporation of the baptised 
into the one Body permeated and transfused 
byethe one Spirit (comp. Eph. iv. 4). 
The relevancy of the conception of the 
Christ as the Body with many members 
lies in the fact that all Christians by their 
Baptism were incorporated into that one 
Body and were brought within the control 
of the one Spirit, who quickens and 
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directs all the members. But that is not 
all. Christians were not only by Baptism 
brought within the sphere of the operation 
of the Spirit. Their Baptism was followed 
by (€BarricOnpev...kat...€roticOnpev) a 
reception of the Spirit. This reception 
St Paul describes by a metaphor drawn 
from the story of Israel, to which he had 
referred in an earlier passage (x. 4), and 
the thought of which still lingers in his 
mind. At Rephidim (Exod. xvii. 6; comp. 
Numb. xx. 8 ff.) the Israelites drank of the 
water which flowed from the rock. The 
rock was an allegory—a ‘spiritual rock,’ 
‘the Christ. The stream) alse) wien 
flowed from it was an allegory—‘ spiritual 
drink,’ the Holy Spirit which is the gift of 
the Father through ‘the Christ.’ ‘We 
were all made to drink of one Spirit’ 
(comp. John vii. 37 ff.). The particular 
metaphor chosen enables St Paul to suggest 
the thought that the gift of the Spirit 
had refreshed and invigorated those who 
had long and hopelessly traversed the 
wilderness of ignorance and sin. This 
reception of the Spirit was closely associ- 
ated with Baptism, yet it was not identical 
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with Baptism. It has a distinct place of 
its own in the Apostle’s account of the 
initial stage of the Christian life (aavres). 
When we compare his words here with the 
typical history of his dealings with converts 
(Acts xix. 5 f.), we cannot doubt that the 
reference here is to the gift of the Holy 
Spirit in Confirmation. 

2 Corinthians i. 21 f. 6 d€ BeBaav 
npas ovv vp eis Xpiorov Kal ypioas jpas 
Beds, 0 kai oppayiodpevos Huas Kal Sovs Tov 
appaBava Tov mvevparos ev Tais Kapdiats 
npov. St Paul has just protested against 
the charge of fickleness which had been 
brought against him (v. 17). His message 
was not an alternation of ‘yea’ and ‘nay’ 
(v. 17), For neither is such the character 
of Him who was the centre of that message, 
‘the Son of God Christ Jesus’ (zv. 19). 
‘In Him’ is the affirmation (7d Nai) ‘of 
all the promises of God,’ and therefore 
‘through Him’ is their ratification and 
fulfilment (76 “Apjv) (v. 20). The thought 
of this ratification of the promises suggests 
at once to the Apostle’s mind (1) the word 
BeBavotv; comp. Rom. xv. 8 eis 7d 
BeBadoar tas érayyedias tov marépwr : 
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(2) the idea of the divine confirmation not 
of promises only but of men. ‘It is God 
who confirmeth us missionaries and you 
converts alike, bringing us into union with 
Christ.’ This divine process of confirmation 
springs out of the supreme gift of the Holy 
Spirit once for all given ‘to us and to you.’ 
God ‘anointed’ us—the eis Xpuorov leads on 
to the ypioas; He ‘sealed’ us; He put 
the Spirit into our hearts who is the pledge 
of all divine gifts (comp. Eph. 1. 14 appaBov 
THS KAnpovopias nuav). Two points must 
be noted. (i) Some commentators take the 
‘us’ and ‘our’ —xpicas yas, oppayroapevos 
nmas, ev Tals Kapdtats yu@v—to refer to the 
missionaries. This is unnecessary after 
the ‘us with you'’—6 6é BeBavav nuas adv 
vuiv ; incredible when we compare other 
Pauline passages—2 Cor. v. 5, Eph. i. 14, 
iv. 30 where similar language is used in 
regard to Christian people generally. 
(ii) The transition from the present parti- 
ciple (GeBavar) to the three aorist participles 
(xptoas, oppayioapevos, dovs) marks clearly 


1 Compare Eph. i. 12 quads (‘us Jews’); v. 13 & @ Kal duets 
(‘you Gentiles’); v. 14 Tis KAnpovoulas Nuey (‘ours both Jews 
and Gentiles’). 
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that the Apostle has in mind a bestowal 
of the Spirit which lay in the past, when 
the Corinthian Christians became believers 
(Eph. i. 14). We have already seen (see 
above pp. 51 ff, 57 f.) that in ypioas and 
oppayicdpevos we probably have an allusion 
to outward signs used in Confirmation. 

2 Corinthians v. 5 6 dé katepyaodpevos 
nas eis avTd TovTo Beds, 6 Sovs yuiy Tov 
appaBava tov mvevpatos. In the previous 
verse St Paul has spoken of the goal of 
being to which he looks forward—wa 
katato0n to Ovytov bro THs CwHns—life 
absorbing into itself, transmuting into itself, 
all that is mortal in the man. ‘Now,’ he 
adds, ‘he who wrought us for this very thing 
is God.’ For the thought we compare 
Eph. ii. 10 adrtov yap éopev moinpa, 
kta Oévtes €v Xpiot@ Inoov. The reference 
is to the spiritual re-creation of each man, 
outwardly and visibly consummated in his 
Baptism. He then continues ‘who gave 
us the earnest of the Spirit. For the 
definite reference in this phrase to Con- 
firmation see above on i. 22. The Spirit 
then given to each man is the pledge of his 
final renewal and of his immortality. In 
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Rom. vill. 11—{worowjoes Kat ta Ovynta 
TOLATA Vay Sua TOU €voLKOUYTOS avTOU 
amvevpatos (v. 2. dua TO €voiKovy avTou 
mvevpa) ev Yuiv—the thought is very similar; 
but in this latter passage St Paul has in 
mind the perpetual indwelling of the Spirit, 
which is the outcome of the initial gift ; and 
he regards the Spirit not as the pledge but 
as the means, or, if we adopt the alternative 
reading, as the cause, of the future and final 
quickening. 

2 Corinthians xi. 4 e& pev yap 6 
€pxomevos addov “Incoty kyptvooe ov ovK 
exynpvapev, 7 mvevpa erepov hapBavere 6 
ouk e\dBere...kahws aveyerbe (v. 2 avei- 
xeoOe). St Paul fears the seduction of his 
converts at Corinth from their pledged 
loyalty to the Christ (v. 3). ‘For if indeed,’ 
he continues in bitter irony, ‘the teacher 
who visits you is preaching another Jesus 
whom we did not preach, or if ye are 
receiving a different Spirit whom ye did 
not receive...this is indeed a noble tolerance 
of yours. The éxypvéapyer points back to 
the time of the conversion of the Corinth- 
ians. The reference in mvevpa erepov 6 
ovk éhaBere iS again quite definite, z.e., to 


84 


THE APOSTOLIC AGE 


their reception of the Spirit at that « 
their Confirmation (comp. Acts xix. 2 
Galatians iii. 2 ff. ef epyov VO [LOU 70 
VEU LA ehd Bere n ef GKOnS TioTEws ; eV- 
oo TVEUMATE vuv wapKt émuTeneto Oe ; ; 
0 ovv emiXopnyov vp TO TVEU pA kal 
evepyav duvapers € EV Dp ef epyav VO,LOU a 
e€ axons miatews ; The Galatians were in 
danger of lapsing into a formal lifeless 
legalism. St Paul points them to the fatal 
contradiction between the position in which 
they were now placing themselves and 
their original position which had received 
the seal of divine approval. Then they 
did not rely on works done in bondage to 
the Law, but on faith which led them to 
hear and obey the proclamation of the 
Gospel (comp. Rom. i. 5, xvi. 26). To 
that faith of theirs God had responded by 
the gift of the Spirit. They believed ; 
therefore they received the Spirit (comp. 
Acts xix. 2). Clearly St Paul refers to a 
reception of the Spirit to which they could 
look back as a definite and clearly marked, 
an outward and visible, crisis in their 
lives. This remembrance leads him to 
speak of a second contradiction between 
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their past and their present. Nothing 
lower than the Spirit dominated the be- 
ginning of their Christian life. Nothing 
higher than the flesh dominated the sup- 
posed perfecting of their Christian life, of 
which they now boasted. They were in 
fact exchanging their Pentecostal life in 
the Spirit for a legal life) anthetilesm 
After an allusion to the frustration of their 
earlier sufferings for the sake of Christ 
involved in their retrograde movement, 
St Paul resumes (odv) his question as to 
efficacy of faith and of works. But the 
question takes a new form and that in two 
directions. First he concentrates his 
thought on the divine side, on God as the 
giver of the Spirit. Secondly he turns 
from the historical scene of their reception 
of the Spirit to the continued bounty of 
God in the bestowal of the Spirit (6 ém- 
yopnyev: comp. Phil. 1. ‘16)= athe 
bounty is God’s recognition not of man’s 
works but of man’s faith. Such seems to 
be the sequence of thought in the passage. 
We are now concerned with the words to 


1 On the relation of 6 émixopnyav to éAdBere see above 
pp. 73 f: 
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mvevpa éhaBere. We learn from them that, 
when St Paul planted the Gospel there, 
there were Confirmation scenes in Galatia. 
Further, we infer the importance which 
St Paul attached to Confirmation. He 
appeals to it as involving a standard of the 
life which followed it. 

Galatians iv. 6f. ore dé eore viol, 
e€aréotetdev 6 Oeds TO TVEVLA TOU VLOD avTOU 
els TAS Kapolas nua, Kpalov ABBa o warnp. 
OaTE ovKETL EL SOVAOS GAAA Vids, Et Sé VLdS 
kai kAypovopos, dia Geov. In the Christian 
dispensation there are two supreme 
Missions, the Mission of the Son and the 
Mission of the Spirit: ‘God sent forth 
(é€aréorevev) his Son’; ‘God sent forth 
(é€aréorevhev) the Spirit.’ In the preceding 
verse St Paul has spoken of the Mission of 
the Son and its purpose—‘that we might 
receive the adoption of sons.’ ‘In Him’ 
we are sons. The Mission of the Son was 
definite ; it had its place among the events 
of history. The Apostle now passes on 
to speak of the Mission of the Spirit. 
That also was historical. The Day of Pente- 
cost, like the day of the Saviour’s birth, 
had its place in the annals of human history. 
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Here however he regards that historical 
Mission of the Spirit as it is historically 
rehearsed and applied in the case of indivi- 
dual Christians—‘God sent forth the Spirit 
of his Son zxfo our hearts.’ Confirmation, 
as we have already said (see above p. 21), 
is the Pentecost of the individual soul. 
That is the thought which finds expression 
here. St Paul is enforcing here one aspect 
of the Mission of the Spirit. He is ‘the 
Spirit of adoption’ (Rom. viii. 15). He is 
the seal of sonship and the means of the 
realization of sonship. He makes the 
sense of sonship articulate in the believer 
(xpalov *ABBa 6 mwaryp). Hence the re- 
markable description of the Holy Spirit as 
‘the Spirit of his Son.’ The Spirit, who 
witnesses of their sonship to those who are 
‘in Christ,’ is Himself the Spirit of the 
Eternal Son, sent by the Father through 
the mediation of the Son. His office in 
the Church is, if we may venture so to 
express it, rooted in His eternal Being, in 
His eternal relation to the Father and the 
Son. In the last verse (Wore ovKére k.T.d.) 
St Paul sums up the result of the two 
Missions, the Mission of the Son and the 
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Mission of the Spirit, and presents that 
result as the possession of each individual 
Christian. The relation of each man to 
God as a _ bondservant is_ henceforth 
obliterated. He who is ‘in Christ’ is a 
son, an heir, of God, the thought of heirship 
introducing the idea of the boundless 
future possibilities of God’s purpose for His 
sons. If I mistake not, the 61a Qeou refers 
not to KAnpovopos alone but to vids and 
KAnpovopos. It takes up emphatically at 
the close of the paragraph, the thought of 
the twice-repeated éfaméoreikev 6 Oeds. 
Man is constituted son and heir not by 
his own deserts but by the direct inter- 
position of God Himself’. 

Romans i. 11 f. emumoba yap ideiv v vpas, 
iva Tl peTada Xapur pa Up. TVEULATUKOV Els 
TO orn pix Onvar bpas, touto O€ éoTw oup- 
TmapakrnOnvar ev vpiv dia THs ev addryAous 
TioTews vuwv te kai euov. If we take 
into account the typical narrative of St 
Enuke (Acts xix. 2), it appears at least 
possible that St Paul looked forward to a 
like exercise of his Apostolic ministry at 


' To indicate this thought I have ventured slightly to alter 
the punctuation of Westcott and Hort’s text. 
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Rome. The language used is patient of 
this interpretation, St Paul does not say 
iva METAO@ eM UML TVEULATLKE 
(Coma; ni (Cory xia 45 Rom. xii. (6): adie 
has some one eee XAplo wa TVEUPATLKOV 
in mind. The 7 separated from the 
substantive and adjective is by position 
slightly prominent. The word xdpucpa 
in 2 Tim. 1. 6 (see above pp. 35 ate se 
of the ‘inward and spiritual grace’ 
Confirmation. The phrase ets 70 Pane 
Onvat yas very well suits this interpretation. 
Though ornpigew is not elsewhere in the 
New Testament’ specially used in relation 
to Confirmation, yet it naturally and 
appropriately expresses the result of Con- 
firmation—the strengthening and compact- 
ing of the spiritual character. Nor do 
the words which follow strike a different 
note. In them St Paul guards against 
seeming to describe himself simply as a 
benefactor: he will receive as well as give. 
He and his friends at Rome alike will be 
encouraged (cuvrapakhnOynvai’), they by his 
1 See 1 Thess. iii. 2, 13, 2 Thess. ii. 17, iii. 3, Rom. xvi. 25; 
Acts xvill. 23; 1 Pet. v. 10; émtornpifew Acts xiv. 22, xv. 32, 41. 


? For the juxtaposition of ornplfew and rapaxaXeiv comp. Acts 
Xiv. 22, xv. 32, 1 Thess. ii. 2, 2. Thess. ii. 17. 


go 


THE APOSTOLIC AGE 


faith and he by their faith—their faith 
deepened and invigorated by the Holy 
epic (1 Cor. xii. 9). The language of 
the passage is not indeed decisive; but, 
when it is read in the light of St Paul’s 
action at Ephesus, it appears naturally to 
suggest that he looked forward to visiting 
the Church at Rome, which had not been 
either planted or watered by any one of the 
Apostles, that he might exercise his apos- 
tolic ministry among the Christians there 
and might give them the seal of the Spirit’. 

Romans v. 5 7 dydan Tov Deov EKKEXUTAL 
év Tals Kapdiats TE@V dua TVEVLOTOS aytov 
tov dofévtos nutv. We notice the aorist 
tov Soros with its definite reference to 
the beginning of the Christian life. The 
Holy Spirit once given is the means 
whereby the love of God also is abundantly 


1 The rendering of the passage in the Syriac Vulgate, the 
Peshitta, implies this interpretation—‘ Because I am greatly 
desiring to see you and to give you the gift of the Spirit, that 
by it ye may be strengthened and together we may be comforted 
by the faith of you and of me.’ Bengel’s note 27 /oco is instruc- 
tive— Talibus donis abundabant Corinthii, qui Paulum praesen- 
tem habuerant: 1 Cor. i. 7, xii. 1, xiv. 1, nec non Galatae, Gal. 
iii. 5. Ac plane ecclesiae illae, quae apostolorum pracsentia 
gaudebant, praerogativas insignes in hoc genere habuere, v. gr. ex 
apostolica manuum impositione. Act. xix. 2, 6, viii. 17 s., 2 Tim. 
i. 6.’ The last reference should be noted (see above pp. 35 ff.). 
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bestowed and made to dwell in the hearts 
of believers. St Paul in reference to God’s 
love given through the Spirit uses the 
Pentecostal keyword (see above p. 22 n.). 
Romans viii. 14 ff. dco. yap mvevparte 
Peov ayovrat, ovToL viol Deov eiaitv. ov yap 
éehaBere mvevpua Sovreias madw eis poBov, 
dhka edaBere TEU [LO viobecias, Vv @ 
Kpalopev "ABBa. ) Tarn p’ aro 70 mvevpa 
ouvpapTupel TO TVEU MATL pov OTL Eo ev 
TeKVa Beov: el de TEKVa Kat KAnpovopot: 
Khnpovopor poev Geov, ouvKhypovopot d€ 
Xpirrov, EUIrEp TuvTaTX opeEv iva Kat OUV- 
SofacBaper. For dyovTa compare Luke 
iv. I NETO év TO TVEVILATL €v ™ EPT LO. 
St Paul in this passage dwells on the same 
thoughts as he had already expressed in 
Gal. iv. 6f. (see above pp. 87 ff.). In the 
édaBere (comp. 1 Cor. ii. 12; see above 
p- 25) he has in view Confirmation. In 
Gal. Z ¢« he refers toithe actionsorsGed 
(e€aréoredev 6 Beds...€is Tas Kapdias Nor) ; 
here to the Christian’s reception and 
possession of the gift. Here accordingly 
he dwells on the Christian’s appeal to God 
as Father (xpafopev), prompted and inspired 
by the Spirit, and on the response of the 
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human spirit to the Spirit's witness as to 
the relation of the Christian to God as His 
child. It will be noticed also that rékva 
here takes the place of viot (Gal. 2 ¢.), 
pointing to the divine act of spiritual 
generation’ and to the abiding spiritual con- 
sequences in him who has been ‘begotten 
again unto a living hope.’ This relation 
of the believer to God carries with it the 
reality of heirship—‘heirs of God’; and 
this heirship is seen to involve a participa- 
tion in the divine destiny (if we may so 
speak) of Christ Himself; the final end 
being, through fellowship in Christ's suffer- 
ings, fellowship in Christ’s glory (comp. 
vv. 29, 30). Thus St Paul here traces the 
eternal significance of the divine Gift. 
The Christian man ‘received’ the Spirit. 
The Spirit inspires the assurance of the 
Fatherhood of God; the Christian is God’s 
‘child. He is constituted therefore in 
union with Christ God’s heir. He will 
share in Christ’s eternal ‘glory.’ The 
thought finds another expression in a later 
passage of this chapter—ryv amapyny Tov 

1 Comp. 1 Pet. i. 3, 23, John i. 12f., iii. 3—8, 1 John ii. 29, 
isis 9; 1¥. 7, ¥. 3, 4, 18. 
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mvevpatos exovtes (V. 23). As the ‘firstfruit’ 
is the promise of the ingathering of the 
harvest, so the Spirit ‘received’ and 
possessed in the present is the pledge of 
a larger and richer operation of the same 
Spirit in the future—the complete realiza- 
tion of ‘the adoption as sons,’ ‘the re- 
demption of the body, when ‘He who 
raised up Christ Jesus from the dead shall 
quicken also the mortal bodies’ of Christian 
men ‘by his Spirit who dwelleth’ in them 


(oa): 


(iii) Third group: Philippians, Coloss- 
ians, Philemon, Ephesians. 

Ephesians i. 13 f. €& @ kal dpeis 
akovoavTes TOV dyov THS adnOeias, TO Ev- 
ayyé\uov THS GwTnpias vuav, & @ Kal 
muotevoavtes, exppayiaOnre TH mvevpate 
THS emayyedias TO ayiw, 0 (v. 4 6s) ear 
appaBeav THs K\ypovopias yor, eis amodv- 
TpwoW THS TEpLToLnoEws, Els ETaLVOY THS 
dd6€ns avrov. The allusion to Confirmation 
has been already pointed out (see above 
pp. 51 ff.). St Paul here dwells on two as- 
pects of the gift of the Spirit 9(1)) Binz 
gift has its relation to the past. The 
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Spirit is TO mvedpa THs E€mayyedtias. 
Compare ii. 12 Tov dabynKav THs erayyeXias, 
lil. 6 ta €Ovy...cuvpéroya THS émayyedas 
ev Xpiot@ Inoov. The article (rns érayye- 
dias) points to the azvzxe promise, the 
promise of redemption given by God to 
istack, The Spirit poured forth on 
Christian men is ‘the Spirit of the divine 
promise,’ the Spirit, that is, whose coming 
formed part of, was included in, God's 
promise to Israel through the Prophets 
(Is. xxxii. 15, Ezek. xi. 19, xxxvi. 26 f, 
XXXVI. 14, XXXIX. 29, Joel i il. 28); compare 
Mike xxiv. 49, Acts 1. 4, il, 33, 39. St 
Paul in the immediately preceding context 
had spoken of the relative position of Jew 
anasor Gentile ‘We Jews were the 
fete hope in the. Christ’ (v. 12). In 
Christ ‘you Gentiles also having heard and 
having believed were sealed with the 
Spirit, whose Presence was comprehended 
in the promise first given by God to us 
Jews, in which God now vouchsafes to you 
Gentiles to share.’ Thus the ris érayyedias 
is closely related to the great theme of the 
Epistle: ‘He made both one’ (ii. 14). 
(2) On the other hand the gift has its 
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relation to the future. The Spirit is ‘the 
earnest of our inheritance.’ ‘It must be 
observed,’ notes Bishop Lightfoot z% doco, 
‘that the expression is not évéyupov “a 
pledge,” but dppaBorv ‘an earnest.” In 
other words the thing given is related to 
the thing assured—the present to the 
hereafter—as a part to the whole. It is 
the same in kind.’ The inheritance (comp. 
Gal. iv. 6 f., Rom, vit. 177))\of agien 
the Spirit is the present assurance, is 
heavenly and spiritual, conditioned and 
dominated by the Spirit. Thus the phrase 
here is akin to, but wider than, the 4 
amapyy Tov mvevpatos Of Rom. vill. 23. 
The end of the sealing by the Spirit is 
defined by two parallel clauses. It is ‘unto 
the redemption of God’s own possession,’ 
the full and complete emancipation of all 
God’s people whom, like Israel, He has 
made Hisown. This thought is expanded 
in Rom. viii. 21—23. It is also ‘unto the 
praise of His glory’ (comp. vv. 6, 12), the 
vindication and the universal acknowledge- 
ment of God’s perfection. The history of 
redemption ends in doxology. 

Ephesians iv. 30 kat pa Avmetre TO 

96 


THE APOSTOLIC AGE 


MVEA TO Gyov TOD Heod, év & eodpayiaOnre 
els qucpay damodvtpecews. The main 
thoughts are those of the earlier passage 
just discussed. But the context is different. 
There the ideas were personal ; here they 
are those of corporate life—‘We are 
members one of another’ (v. 25). Christ- 
ians in their daily intercourse with their 
fellow-Christians must ever watch lest they 
should so act or speak as to grieve (u7 
Auretre, note the present imperative) the 
one Spirit (iv. 3 f.), who dwells in all. 
The pa Avretre brings out the personality 
of the Spirit. It may be added that 
probably the phrase & 6 éodpayicOnte 
(contrasted with the éodpayicOnre ro 
mvevmate of the earlier passage) was de- 
liberately used to suggest, in harmony with 
the context, the thought of incorpora- 
tion (comp. 1 Cor. xii. 13). We may 
paraphrase St Paul’s words thus ‘ Be ever 
vigilant in your dealings with your brethren, 
lest you grieve the Holy Spirit in whom 
ye were incorporated and having been 
incorporated were sealed.’ Christians are 
baptised into the Spirit. In Confirmation 
they are sealed by the Spirit. 
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(iv) Fourth group: The three Pastoral 
Epistles. 

Titus iii. 4 ff. ore 5€ ) ypnotdryns Kat 
H piiavOpwria éerepavyn TOV TwTHpOS Nav 
Beod, ovk €& epywy Tav év Sixatoovvn a 
EToInoapev mets GAA KATA TO avTOV EdEOS 
éEcwoev nas dia ovTpod Tahwyeverias Kal 
avakawooews TVEvpaToS aylou, ov e&éyeev 
ef nas mAovotws dia “Inood Xpiorov Tov 
cwTHpos nav, wa SikarwHévres TH ExKELVOU 
xapit. Khypovdmor yernOGpe Kar €drida 
Cons aiwviov. The passage is by no means 
free from difficulties of interpretation. 
(1) What is the construction of the words 
dua NouTpov...7vevpatos ayiov? Grammati- 
cally itis possible to take both wadwvyevertas 
and dvakawéoews in connexion with da 
Aourpod, z.e., ‘by the washing’ of regenera- 
tion and of renewal.’ But against this 
construction there are three objections. 
(i) The phrase dovrpov dvakawacews 
mvevpatos ayiov is a cumbrous phrase. 
(ii) If, as in this case is necessary, ava- 
Kawewoews expresses a single definite act 
of the Holy Spirit, the phrase zahuw- 
yeverias kal dvakawooews is open to the 


1 Not ‘laver’; see Dean Robinson’s note on Eph. v. 26. 
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charge of tautology; and further, the 
second word is a weaker word than the 
first. (ii) The special gift and the con- 
sequent operation of the Holy Spirit are 
not in the New Testament connected with 
the washing of Baptism. We conclude 
therefore that the Apostle intends to mark 
two means of salvation: ‘He saved us by 
the washing of regeneration and by the 
renewing of the Holy Ghost.’ We are led 
next to ask the question Is the dvakatvwors 
a single act or a constant activity of the 
Holy Spirit ° In Rom. xii. 2 (erapop- 
povobe TH avakawdae Tov vods) a process 
of renewal is clearly intended (note the 
present imperative perapoppova be) ; com- 
pare 2 Cor. Iv. 16 0 evo mpav LavOparos | 
AVAKALWOUTAL mHEpE kat ypepa, Col. iii. 10 
evducdpuevor TOV véov avOpwrrov | TOV dvaKa- 
vovpevov K.T.. (where evdvodpevou Tov véov 
answers to the wahwyeveota of our present 
passage), Eph. Iv. 23 avaveovobar dé Ta 
Tvevparte TOD voos buav. We are therefore 
safest if, in accordance with the form of the 
word a dvaKaivocs, we understand the phrase 
dua. - -OVAKALWOTEWS TVEV[LATOS ayiou to refer 
to the continual operation of the Holy 
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Spirit, though at the same time it is clear 
from the context (€owoev...e€éyeev) that 
St Paul has prominently in his mind the 
initiation of the process of renewal. 
(2) What is the time referred to in €rwoev 
nuas? The ‘us’ appears to be not St Paul 
and Titus and the flock of Titus but gen- 
erally ‘us Christians’ (so in il. 8, 12, 14, 
ili. 3). If we had to consider the words 
by themselves, we might paraphrase them 
thus ‘God brought us into a state of 
salvation (comp. 1 Pet. ili. 21) when we 
severally had our part in the washing of 
regeneration.’ But we must take these 
words in close connexion with the previous 
clause ove d€...€mepavyn. The sequence 
of clauses is ore 1 ypnoTorns...erepavn... 
eEcwoev nuas (comp. Gal. iv. 4 ore dé 7Oev 
TO TAYpwma TOV ypovov, EEaTreaTELAEV K.T.X.). 
‘When the work of redemption was com- 
pleted by the coming of the Spirit and 
God’s goodness and love towards man 
were thereby manifested to the world, then 
in accordance with His mercy, and not 
because of any works of ours done in a 
righteousness according to the Law, He 
brought us Christians into a state of 
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salvation by means of the washing of 
regeneration and the renewing operation 
of the Holy Spirit. It seems to follow 
that in the next words ob é&€yeev ef nas 
mrovoiws the allusion is to the first out- 
pouring of the Holy Spirit on the day of 
Pentecost. For e&éyeev compare Acts ii. 
17, 33; in the latter verse the words ryv Te 
érayyehiav Tov TVvEevpatos Tov aylov haBav 
mapa Tov matpds explain da "Inoov Xpiotov 
Tov GwTHpos Nuav of our present passage. 
Thus, when we regard the passage as a 
whole, we are led to the conclusion that 
St Paul has in mind God’s dealings with 
the Christian Church rather than with 
individual Christians. The reference to 
the rite of Confirmation in the words é.a... 
dvaxawooews mvEevpatos aylov ov e&éyeev 
éf’ pas movoiws is clear and important, 
but it is indirect. Confirmation is the 
application of Pentecost to the individual 
soul. In the final clause (iva dixawwHévres 
x.t.4.) St Paul emphasises thoughts which 
we have already noticed in an earlier 
passage of his writings. Baptism and 
Confirmation are the seal of justification or 
acquittal; compare 1 Cor. vi. 11 (see above 
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p. 78). By Baptism and Confirmation 
the believer is constituted ‘an heir, an heir 
at present so far as hope is concerned, of 
eternal life’; compare Gal. ive7) eeu: 
viii. 17, Eph. i. 14 (see above pp: S9,)193, 
96)*. 

(3) The Catholic Epistles’. 

1 John i. 20f., 27, see above pamsor 


I John ill, 24 Kal ev TOUTY yao Koper 
OTL EVEL EV NULLY, EK TOU TVEYPAaTOS ov pw 
eOwxev. Compare i Iv. 13 &v ToUT@ YwaoKo- 
BEV OTL ev aUT@ [LEVOLEV Kat QUTOS ev npety 
OTL €K TOU TVEvpaTOS avTOUV dédwKEY HIV. 
St John here says that the knowledge— 
the growing and progressive knowledge of 
experience—that God the Father dwells in 
us comes from (comp. iv. 6 €k« TovTov 
ywookopev) the Spirit whom He gave us. 
Christians, the Apostle implies, cannot be 
mistaken about the presence of the Spirit 
with them. They remember the time at 
1 J think that it is far more forcible to take (wis aiwvlou, re- 
served for solemn emphasis to the end of the sentence, closely 
with kAnpovéuor; for KAnpovomety fwhy aidviov see Mark x. 17, 
Matt. xix. 29,Luke x. 25, xviii. 18. The kar’ édml5a qualifies 
KAnpovduo. yernOGuev ; comp. Rom. viii. 24 f. 


2 The passage from the Epistle of St James (iv. 5) has been 
already considered (see above pp. 70 ff.). 
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the beginning of their Christian course 
when God gave them the supreme gift. 
They then received the pledge of an 
outward and visible sign. If they faith- 
fully asked for the gift, the pledge was not 
a vain thing. God did not mock them. 
With the outward and visible sign they 
received the inward and spiritual grace ; 
and that grace has not been withdrawn. 
The Spirit, of whose presence they were 
and are assured, witnesses to them that 
the Father Himself dwells in them. In tv. 
13—‘ He hath given us of his Spirit’ — 
St John emphasises the thought that the 
gift of the Spirit once given abides with 
the faithful. 


The investigation just brought toa close 
justifies conclusions historical and doctrinal. 
Some of these I have already pointed out. 
It will however be convenient to bring 
them together and to present them in a 
single statement. 
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(1) Historical conclusions. 


The writer of the Acts selected, as we 
saw, typical Confirmation scenes. He only 
tells us of the two Apostles of the Circum- 
cision, St Peter and St John, confirming 
disciples at the city of Samaria and of the 
Apostle of the Gentiles confirming disciples 
at Ephesus. The Epistles of the New 
Testament enable us to supplement these 
representative narratives. The Epistles of 
St Paul, if our interpretation has been 
correct, imply that he confirmed Timothy 
at Lystra during his first missionary jour- 
ney; that during his second missionary 
journey he confirmed disciples in the 
Churches of Galatia, probably at Thessa- 
lonica, and at Corinth; that during his 
third missionary journey he confirmed 
disciples while sojourning at Ephesus’. 
It is at least a possible inference from his 
words (Rom. i. 11) that he looked forward 


1 Perhaps also of Ananias at Damascus confirming Saul of 
Tarsus (see above pp. 209 ff.). 

2 The Epistle to the Ephesians was a circular letter to the 
Churches of Asia Minor. But the language of Acts xx. 18— 
‘Ye yourselves know, from the first day that I set foot in Asia, 
how it was with you that I was all the time’ (1@s ped” bud rov 
mavTa xXpovov éyevounv)—shews that while in Asia, St Paul did 
not visit other cities besides Ephesus. 
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to confirming disciples at Rome, when he 
was allowed to pay his long projected visit 
to the capital of the Empire. It is a reason- 
able inference from the language which the 
Apostle uses in his letter to Titus that 
Confirmation formed part of the ministry 
of his delegate in Crete. Passing to the 
other Epistles of the New Testament, we 
note that the Epistle of St James not im- 
probably affords evidence as to the practice 
of Confirmation in the Mother Church at 
Jerusalem; that the Epistle to the He- 
brews clearly indicates that Confirmation 
was familiar to the Hebrew Christians of 
some Church or of some Churches in 
Palestine ; and that the First Epistle of St 
John carries on the evidence to the close 
of the Apostolic age when that Apostle 
had made his home at Ephesus. It is true 
that with two exceptions (2 Tim. 1. 6f, 
Hebr. vi. 1 f.) the passages in the Epistles 
speak not of the outward rite but of the 
bestowal of the Holy Spirit on believers. 
The terms employed however seem plainly 
to imply that this bestowal of the Holy 
Spirit was a definite and clearly marked 
event at the beginning of the Christian 


105 


CONFIRMATION IN 


life of the faithful. Moreover these pas- 
sages must be read in the light of the 
typical narratives of the Acts, of 2 Tim. i. 
6 f., and of Hebr. vi. 2, 4. When we thus 
review and coordinate all the evidence, it 
appears to be a safe conclusion that Con- 
firmation was the regular practice of the 
Apostolic Church. It was not confined to 
one school of the Apostles or to one group 
of Churches. It had a recognised place in 
the life of the whole Christian society, and 
that from the very first. The simplest and 
most natural explanation of the facts lies in 
the belief that the Apostles knew that in 
this matter they were acting in accordance 
with the will of the Lord Himself. 

From St Luke’s account of the Con- 
firmation in the city of Samaria we learn 
what are the two essential elements in 
Confirmation. The Apostles gave to the 
converts the outward and visible sign. 
From the Father in Heaven alone could 
there come the inward and spiritual grace ; 
prayer was made therefore to God that 
He would vouchsafe the gift. In the rite 
of Confirmation then there must be (1) the 
prayer that the gift of the Holy Spirit 
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may be given to those who are confirmed ; 
(2) the outward and visible sign of bless- 
ing. These two essential elements are 
preserved intact and unchanged in the 
Confirmation Service of the English 
Church. 

Confirmation appears in the New Tes- 
tament as distinct from, yet as closely 
associated with, Baptism. It is the com- 
plement of Baptism, conveying to those 
who have been engrafted into Christ a 
full participation in the divine fellowship of 
the regenerate life. In the records of the 
Apostolic age we do not possess an account 
of any Confirmation except in connexion 
with evangelistic work. Those who under 
these circumstances were baptised and con- 
firmed were men and women. Questions 
therefore as to the separation of Baptism 
and Confirmation did not arise. There is 
no evidence in regard to the case of those 
who may then have been baptised as 
infants. We believe that the baptism of 
infants is required by a consideration of 
the essential character of Baptism. And 
in confirming only those who are of an age 
to understand the meaning of the Ordin- 
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ance we believe that the Church is acting 
wisely in view of the essential character of 
Confirmation, and certainly in accordance 
with what we know of Apostolic practice. 
The decision as to the age at which those 
baptised in infancy shall be confirmed 
appears clearly to lie within the compe- 
tence of a particular branch of the Catholic 
Church. The deviation of the practice of 
the later Church from the clearly recorded 
precedent of Apostolic times consists rather 
in the practice of infant baptism than in 
postponement of Confirmation to years of 
discretion. There does not appear to be 
any ground for thinking that the separation 
of Confirmation from Baptism involves 
any change in the character of Confirma- 
tion. Confirmation among ourselves is in 
regard to its essential nature precisely what 
Confirmation was when it was administered 
in the first days by the Apostles them- 
selves. 

The outward and visible sign in Con- 
firmation was the ancient symbol of bless- 
ing, the laying on of hands. Indeed in 
the Apostolic Church, so far as the evidence 
goes, Confirmation was known as ‘the 
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laying on of hands’ (Hebr. vi. 2). We 
found however reason to think that at 
least in some cases those who had been 
baptised, probably in addition to the im- 
position of hands, were anointed, this 
unction being a token of the fulness of the 
new life in the Spirit and of consecration 
to God. 

Lastly, we ask the question What is 
the evidence as to the Minister of Con- 
firmation in the Apostolic age? Philip, 
the deacon and evangelist, baptises the 
converts at Samaria but does not confirm 
them. When we read of Ananias laying 
his hands on Saul of Tarsus that he 
might ‘receive [his] sight and be filled 
with the Holy Ghost,’ it is not clear that 
the act of Ananias was meant to be pro- 
perly an act of Confirmation. If we assume 
that it was, it must be remembered that 
Ananias had received a divine command to 
do what he did, and that therefore the cir- 
cumstances were abnormal. If then we 
put this narrative on one side, in each case 
in which the minister of Confirmation is 
explicitly mentioned in the New Testa- 
ment, it is an Apostle. But these cases 
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are only three in number (Acts viii. 14 ff., 
xix. 6, 2 Tim. 1. 6); and it may justly be 
argued that these cases are too few to 
justify the inference that no one except an 
Apostle administered Confirmation in the 
first age of the Church’s history. More- 
over it may be urged that, when the Gospel 
spread widely, if Confirmation was a uni- 
versal custom in the Church, its ministry 
cannot have been confined to the Apostles 
in the narrow sense of the word. Further, 
the question which St Paul asked the 
disciples whom he found at Ephesus is 
significant. That question implies that he 
supposed it possible that they had been 
already confirmed. Now it seems certain 
that St Paul was the first Apostle who 
visited Ephesus ; and of this he must have 
been himself aware. Either then he must 
have thought that these disciples had 
migrated to Ephesus from some Church 
where an Apostle had ministered or he 
must have known that others in the Church 
beside Apostles administered Confirma- 
tion. The latter alternative, though prob- 
able, is not certain. In truth the evidence 
of the New Testament is too meagre to 
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warrant any absolute conclusion as to the 
Minister of Confirmation. To suppose 
that there was a formal and rigid rule is 
probably to transfer to the Apostolic age 
the ideas of later times. It is most likely 
that we shall not be far from the truth if 
we suppose that Confirmation was pre- 
eminently an Apostolic ministry, but that 
besides the Apostles others also who were 
most closely associated in position and 
authority with them, as for example the 
Prophets, were wont to lay their hands on 
the converts who had been baptised. 


(2) Doctrinal conclusions. 


The gift conveyed to the true disciple 
by the laying on of hands was always 
regarded in the Apostolic Church as _no- 
thing less than the gift of the Holy Spirit. 
On the day of Pentecost that Spirit was 
‘poured forth’ on representatives of the 
whole Church, and henceforth the whole 
Church as a society was a possessor of this 
divine endowment. In Confirmation then 
the individual disciple is allowed to seek 
and to appropriate the gift once for all 
bestowed on the Body in which by Baptism 
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he became a member. The idea of fellow- 
ship in that Body must never be allowed 
to recede into the background of our con- 
ception of Confirmation. In Confirmation 
outwardly, visibly, historically the redeemed 
child of God receives in its fulness the 
blessing which belongs to incorporation in 
the ‘Spirit-bearing’ Body of Christ. The 
gift which is his is not merely an inspiration 
or an-influence of the Holy Spirit but the 
indwelling Presence of that divine Person 
who jealously yearns over those in whom 
He has made His abode (Jas. iv. 5) and who 
can be grieved by their sins, specially 
their sins against the unity of the Body 
(Eph. iv 30). 

In regard to the fas?’: The bestowal by 
God of the sanctifying Spirit is the con- 
summation of the sentence of acquittal from 
the sins which have stained the past life 
(pv Cor. vis 11, Tit ui): 

In regard to the present: The gift of 
the Spirit is the means and evidence of 
adoption. The Spirit inspires the prayers 

1 In this paragraph and in those which follow I have adduced 
only those passages of the New Testament which have been 


discussed in the preceding pages. Other passages will readily 
occur to the student of the New Testament. 
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of the child of God (Gal. iv. 6, Rom. viii. 
15). He is the seal which God sets on 
those whom He makes His possession 
(2"Cor i. 22, Eph. i. 13, iv. 30) and ts con- 
sequently the pledge to them of security. 
Through Him there comes the conscious- 
ness of God’s love (Rom. v. 5) and the 
assurance that the Father Himself abides 
in His redeemed child (1 John iii. 24, 
meter ble hallows (1 ‘Thess. iv.. 7, 
@ Dhess ii. 13, 1 Cor. vi. 11) and con- 
tinually renews (Tit. ili. 5 f.). He imparts 
the gifts of refreshment (1 Cor. xii. 13), 
joy (1 Thess. 1. 6), power, love, and that 
disciplined mind which gives seemliness 
and moral beauty to the outward life 
(2 Tim. i. 7). He unfolds the manifold 
meaning of God’s supreme gift in Christ 
Peter, 12,1 john ii. 21, 27). 

In regard to the future: The Spirit is 
the pledge of spiritual gifts which shall be 
levesiter manifested (2 Cor. i. 21f., v. 5, 
Eph. 1. 14) and of the ‘inheritance’ which 
in the life of the world to come the re- 
deemed shall have in and with Christ 
(Gal. iv. 6 f., Rom. viii. 17, Titus iii. 7). 

It will be observed that in the habitual 
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teaching of the Apostles the thought of 


extraordinary charzsmata has a quite subor- 
dinate place. They were not of the essence, 
they were the accidents, of the Pentecostal 
gift. They might (Acts xix. 6; comp. il. 
4, x. 46) or they might nopi(yamia7. 
comp. ix. 17) be an evidence of the presence 
of the Spirit. When the Lord on the night 
of the betrayal explained to the Apostles 
what should be the office and the work of 
the Paraclete, He was silent in regard to 
them. The Apostles consistently and con- 
tinually dwelt on those gifts of grace and 
power which through the Spirit are the 
permanent endowment of those who are 
‘in Christ.” The gift of the Spirit verily 
and in deed received by the faithful in Con- 
firmation covers, it will be seen, the whole 
field of life and in its potency and promise 
reaches on into the unknown and_ un- 
imagined future. It is at once an endow- 
ment and a foretaste. 

God’s dealings with individuals, like His 
dealings with the world, take the form of 
historical events; such is our conclusion 
from a study of the Apostolic history and 
teaching. The great gifts of redemption 
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are assured and conveyed in the faithful 
use of outward and visible signs at definite 
times, to which men can look back as days 
of regeneration and endowment. Thus 
our Christian position depends not on 
ever-changing emotions but on historical 
facts which must be progressively realized 
in life as God works in us and as we yield 
ourselves to His working. But it is needful 
for us to be jealously on our guard lest we 
allow ourselves to regard the Sacraments 
and kindred Ordinances of grace as limiting 
and confining our conception of God’s 
immediate dealings with the spirits which 
He has made and redeemed ; lest we per- 
mit phrases and formulae, hallowed by 
immemorial use, to become for us the final 
and absolute expression of God’s inscrut- 
able ways. We say, for example, as we 
believe that the Apostles said, that God 
gave the Holy Spirit to His redeemed 
child when with prayer he received the lay- 
ing on of hands, and that now it rests with 
him continually to keep alive the gift once 
for all given to him. Such language is 
relatively true. It sets forth the reality of 
the divine gift and the duty of him who 
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has received it to believe in it and to use 
it. But from another and a yet higher 
point of view we speak, as we believe that 
the Apostles spoke, of God’s continual 
supply of the Holy Spirit, of an ever fresh 
gift, to use St John’s pregnant phrase, of 
‘grace for grace.’ All human language is 
tentative and inadequate, presenting com- 
plementary aspects of realities which essen- 
tially belong to the divine and eternal 
order. Again, as the history of Cornelius 
assures us, God works in the spirits of 
men in ways transcending the ordered se- 
quence of outward ordinances, which yet 
we believe to be in accordance with His 
revealed will. The means of grace are chan- 
nels which convey but do not circumscribe 
the bounty of God. The most convinced 
loyalty to the sacramental order of Christ’s 
Holy Catholic Church is quite compatible 
with, nay ultimately requires, an eager and 
joyful recognition of the presence and of 
the activity of the Holy Spirit in those 
who refuse to seek God's gift in ways 
which, we are assured, have the sanction of 
the Apostles of Christ, and which experience 
from the first days until now has shewn to 
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be valid and secure and to be full of the 
richest spiritual blessing. 


The conclusions which we have reached 
as to the place of Confirmation in the Apos- 
tolic age have an important bearing on a 
very practical subject—the preparation of 
candidates for Confirmation. That pre- 
paration is of two kinds—general and 
special. 

There must be a general preparation 
The Church of England plainly and with 
obvious wisdom requires that every one 
who is confirmed shall have been in- 
structed in the rudiments of Christian belief 
and in the great rules of Christian conduct. 
Of such elementary teaching the Catechism 
is at once the symbol and the manual. 
This knowledge is a necessary prerequisite 
for Confirmation. 

But there must also be a special pre- 
paration. If the bestowal of the outward 
and visible sign is not to be a bare and 
profitless ceremony, the candidate must 
understand what is the inward and spiritual 
grace. This is the essence of a true pre- 
paration for Confirmation. The candidate 
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must be taught what the manifold gifts 
and graces of the Holy Spirit are, and 
what is his need of them, if he is worthily 
to live the life of God's redeemed child on 
earth. He must be taught as His child to 
ask the Father in Heaven to give to him 
the Holy Spirit. He must be taught the 
life-long duty of ever kindling afresh the 
gift of grace which will be in him by the 
laying on of hands, that he may increase in 
the Holy Spirit more and more until he 
come unto the everlasting kingdom. In 
all this the shepherd of souls will endeavour 
to follow the example of the Chief Shep- 
herd. The Lord Himself in the upper 
room on the eve of the Passion and when 
He manifested Himself after the Resur- 
rection prepared His disciples for the day 
of Pentecost. He unfolded to them the 
nature and office of the Paraclete. He 
taught them to desire and to expect ‘the 
promise of the Father.’ ‘When the day 
of Pentecost was fully come,’ they were 
such that on them God could ‘pour forth’ 
the gift of the Holy Spirit. Confirmation 
is the Pentecost of the individual soul. 


118 


THE APOSTOLIC AGE 


ADDITIONAL NOTE ON THE MEANING OF 
THE ANARTHROUS mvetpa, Tvedua Gytov. 


What is the difference between the phrases 
TO TvEedua, TO dyLov TYEDMA, TO TVEDLA TO &yLov 
and on the other hand the phrases zvevya, 
mvedpa ayiov? The answer commonly given 
to this question is to the effect that the former 
group of phrases denotes the personal Holy 
Spirit, the latter an operation, a gift, or an in- 
fluence of the Holy Spirit. This is substantially 
the view which is taken e.g, by Bishop Westcott 
on John vii. 39, Dr Hort on I Peter i. 12, Dr 
Vaughan on Hebr. ii. 4,and Dr Swete on Mark i. 
8. It was apparently first formulated by Bishop 
Middleton in his treatise on The Doctrine of the 
Greek Article applied to the criticism and ulustra- 
tion of the New Testament. The Bishop sets 
forth his conclusions in his note on Matthew i. 18 
(pp. 124 ff.,ed. Rose). He traces six meanings of 
the word mvevdua, with two only of which are we 
now concerned. They are these: (a) The word 
mvetpa ‘is employed kar é€oxnv to denote the 
Great and Pre-eminent Spirit, the Third Person 
in the Trinity; and in this acceptation it is 
worthy of remark that veya or mvedpa aycov 
is never anarthrous; except, indeed, when other 
terms, confessedly the most definite, lose the 
Article from some cause alleged in the Pre- 
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liminary Inquiry’’ (6) ‘The [next] sense of 
mvevua is easily deducible from the [last]; being 
here not the Person of the Holy Spirit but his 
influence or operation.... And in this meaning 
a remarkable difference may be observed with 
respect to the Article. Though the Holy Spirit 
be but one, his influences and operations may be 
many: hence zwvetua and mvevpa ayov are, in 
this sense, always anarthrous, the case of renewed 
mention or other reference being of course ex- 
cepted. The expressions of “being filled with 
the Holy Ghost,” “receiving the Holy Ghost,” 
“the Holy Ghost being upon one,” &c. justify 
this observation.’ 

There are few subtler questions of language 
than the significance of the presence and of the 
absence of the definite article; few so incapable 
of being brought under quite definite and rigid 
rules. This is preeminently the case with Greek. 
The special question under consideration is 
further complicated by the fact that the word 
mvevwa is less determinate than the English 
‘spirit. It signifies ‘wind,’ ‘breath, and hence 
it may approximate in meaning to our English 
expression ‘inspiration’ ; see, &g., John iii. 8 
TO Tvedua Omrou Géreu mvet, Kal THY povny avtod 
dKovels, Kal ovK oidas moOev epxeTae Kal mov 
umTayel’ oUTwS EoTiy Tas O YyeyevYNnMEeVvOS EK TOU 


1 E.g. ‘In propositions which merely affirm or deny existence, 
the name of the person or thing, of which existence is affirmed 
or denied, is without the Article’ (p. 42). 
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mvevpatos: John xx. 22 f. évedvonoev nal éyer 
avtots AaBete mvev pa dytov (where it is impossible 
not to interpret the Lord’s words in close con- 
nexion with the Lord’s act): 1 Cor. xii. 10 
duaxpicets Tvevwatov: xiv. 12 fnr@Tai éote 
mvevpatwy. Again, it is well to remember that 
mvevua and even mvevwa aytov may refer to the 
spirit of man. Thus in 2 Cor. vi. 6 (ev xpnoro- 
THTL, EV TVEYpPaTL ayiw, ev ayaTn avuTroxpite) it 
seems impossible to refer the words é tvev- 
pate ayiw to the divine Spirit; compare Susanna 
45 (Theod.) eErryerpev 0 Geos TO TvEdpwa TO ayLov 
madapiov vewTépov @ dvoua Aavinr. But, when 
every allowance has been made for elasticity 
and ambiguity of meaning, I find it impossible 
to subscribe to Bishop Middleton’s canon as to 
the anarthrous tvetwa ayov. The anarthrous 
mvedma and trvevpa wycov are, I believe, essentially 
capable of denoting the personal Holy Spirit. 
There may be, and perhaps always is, a differ- 
ence of zuance, but the expressions mvedua ayov 
and 70 1mvevdpa TO Gyov are substantially identical 
in meaning. 

We must then briefly collect and review the 
facts (1) of the language of the Old Testa- 
ment (Hebrew and Greek); (2) of the language 
of the New Testament. 


(1) Old Testament. 
In the Old Testament ‘the Spirit’ (FATT, 


TO mWvevpa) is used absolutely of the Spirit of 
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God. Thus Numb. xi. 25—29 ‘And the Lord 
came down in the cloud, and spake unto him, and 
took of the spirit that was upon him, and put it 
upon the seventy elders: and it came to pass, 
that, when the spirit rested upon them, they 
prophesied, but they did sono more. But there 
remained two men in the camp, the name of the 
one was Eldad, and the name of the other 
Medad: and the spirit rested upon them ; and 
they were of them that were written, but had 
not gone out unto the Tent : and they prophesied 
in the camp..... And Moses said unto him, Art 
thou jealous for my sake? would God that all 
the Lord’s people were prophets, that the Lord 
would put his spirit upon them!’ From the 
closing words of this passage it is clear that 
‘the Spirit’ is throughout ‘the Spirit of the 
Lord.’ 

There are however several passages in which 
the simple anarthrous substantive— M9, ‘ Spirit’ 


—is not indefinite but, like MII, ‘the Spirit, is 
used to denote the Spirit of God. They are 
these : 


Numb. xxvii. 18 ‘Take thee Joshua the son 
of Nun, a man in whom is the spirit (Fi), and 


lay thine hand upon him.’ Comp. Gen. xli. 38 
‘Can we find such a one as this,a man in whom 
the spirit of God is?’ 

Isaiah xxxii. 15 ‘Until the spirit (M5) 
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be poured upon us from on high.’ Comp. Ezek. 
XxXxix. 29 ‘I have poured out my spirit upon 
the house of Israel, saith the Lord God,’ Joel ii. 
25, Prov. i. 23. 

Ezek. ii. 2‘ And the spirit (M7) entered into 


me when he spake unto me. The first clause is 
repeated in iii. 24. Comp. eg. Numb. xxiv. 2 
‘ And the spirit of God came upon him,’ Judg. iii. 
foe oom. x. 6, 10, 2 Chron. xv.I. 

Ezek. iii. 12 ‘ Then the spirit (M9) lifted me 


up.) 50 Vill. 3, xi. 1, 24, xliii. 5. Comp. xxxXvil. I 

‘The hand of the Lord was upon me and he 

carried me out in the spirit of the Lord.’ 
MeGhron. xii 18 ‘Then the spirit (Tp) 


clothed Amasai.’ Comp. Judg. vi. 34‘ The spirit 
of the Lord clothed Gideon, 2 Chron. xxiv. 20 
‘The spirit of God clothed Zechariah, 

The omission of the Article with ‘Spirit’ in 
these passages probably comes under the general 
grammatical statement ‘In prose also the Article 
is omitted with expressions familiar’ (Davidson 
Hebrew Syntax § 22, (e), Rem. 3). But, what- 
ever the explanation may be, the fact seems 
to be established that the anarthrous M5 


‘Spirit, in a series of passages in the Old 
Testament is used as a designation of the divine 
Spirit. We are not now concerned with the 
theological question as to the meaning in the 
Old Testament of the words ‘the Spirit of God’ 
and the like. 
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For the interpretation of the New Testament 
it is even more important to notice the usage of 
the LX X?. Inall these passages quoted justabove 
the anarthrous M7 is represented in the LXX. 


by the anarthrous 7rvedua* To these passages 
may be added Numb. xi. 26 «al éwaveravoato 
> ’ > 4 lal \ le] 

ém@ avtous tmvevwa (Codd. AF ro rvetua)—a pas- 
sage the more remarkable since in the previous 
verse we have the phrase ws 8& émavetravaato 
TO TvEDMa eT aUTOUS. 

(2) New Testament: 


The language which the writers of the New 
Testament used as to the Holy Spirit was an 
inheritance from the Church of Israel. We 
should expect therefore to find instances in 
the New Testament of the anarthrous zvedua, 
mvevpa cdytov, employed as synonymous with 
TO TVEDMA, TO TVEDMA TO Gytov. I propose (i) to 
review certain passages in which the anarthrous 
Tvevpa OY TEU Ma aylov is used and the context 
appears to define the meaning; (ii) to examine 
certain phrases. 

(i) I take first a passage—Acts xix. 2 ffi— 
to which frequent reference has been made in the 
preceding pages. St Paul when he arrived at 

1 It may possibly be suggested that in these passages an 
original Diaby (717) has dropped out after 419, If this was 


the case, the omission was early enough to affect the LXX. and 
(through the LXX.) the New Testament. 

2 In Numb. xxvii. 18 a corrector of Cod. Ambrosianus (Cod. F) 
seems to read mvevua Oeod. 
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Ephesus asked certain disciples whom he found 
there the question ef mvevua dyov édaBerTe 
mistevoayvtes; It is probable that St Paul is 
St Luke’s immediate authority for the narrative 
and that the words represent St Paul’s own 
remembrance of what was actually said. We 
cannot however assume this as a certainty; the 
phrases may be due to the historian. Did the 
historian then (whether St Paul was his authority 
or not) mean to represent the Apostle as asking 
the Ephesian disciples whether they had received 
the Holy Ghost Himself or whether they had re- 
ceived a yapiopa trevpatcxor, a gift of the Holy 
Ghost? The subsequent history appears to leave 
us in no doubt as to the meaning of the Apostle’s 
question. When the disciples answered in the 
negative, the Apostle instructed them. They 
were baptised. He laid his hands on them and 
‘the Holy Ghost came on them (7\Ge To mvevpa 
TO dytov ew avtovs). The historian wrote verse 2 
—St Paul’s question—in full knowledge of the 
sequel which he was just about to record. The 
subsequent history interprets the question. The 
TO Tvevpa TO aytov in verse 6 fixes the meaning 
of the mvetvmwa aycov in verse 2. 

Again, in I Cor. ii. 12 St Paul says that ‘we 
received the spirit which is from God (ro rvevpa 
TO €x Tov Oeov); that we might know the things 
that are freely given to us by God.’ He then 
continues @ kat Nadodpev ove ev didaxTois avOpo- 
Tivns copias Noyous, AN’ év SvOaKTois Trev Matos. 
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The cai—é@ nal Xadodpev—emphasises the close 
correspondence between the knowledge of Chris- 
tian truth and the proclamation of Christian 
truth. The same Spirit who teaches the truth 
teaches the words in which that truth may be 
appropriately expressed. The reference in the 
phrase év d:daxrois mvevpartos is defined by the 
preceding words éXaBopev...70 mvedua TO EK TOU 
Oeod. 

Again, in 1 Cor. xii. 3 St Paul asserts ovdels év 
mvevuate Oeod Narav Aéyet Avabewa Incods, Kal 
ovdeis SUvatat eitreiv Kuptos “Incots ef pn ev 
mvevuate ayiw. Does he here refer to ‘an in- 
spiration from God’ and to ‘a holy inspiration’ 
or to the personal Holy Spirit? The succeeding 
context shews decisively that the latter is the 
true answer. For he continues ‘ Now there are 
diversities of gifts, but the same Spirit (to dé 
auto mvedma). That the last words can only 
point in the fullest sense to the personal Holy 
Spirit is clear from the two parallel phrases, ‘ the 
same Lord, ‘the same God.’ The Apostle then 
goes on to draw out the thought of the distri- 
bution of the gifts of the one Spirit. ‘To each 
one is given the manifestation of the Spirit to 
profit withal.... All these [operations] worketh 
the one and the same Spirit, dividing to each 
one severally even as he will. If any lingering 
doubt remains whether St Paul is thinking of 
an influence or gift of the Spirit, or on the other 
hand of the divine Person, it is removed by the 
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concluding words ‘even as he will. Further, in 
the enumeration of the manifold gifts of the one 
Spirit ‘faith’ has a place; ‘to another faith in 
the same Spirit (€v T@ avT@ Trvevpatr). In these 
words, which do not admit of doubt, we have 
a comment on the phrases under discussion 
év mvevpate Geod, év mvevpate ayiw. The par- 
ticular expression miotis év TO avVT@ TvevpaTe as 
well as the context as a whole shew conclusively 
that the absence of the definite article does not 
imply any indefiniteness in the phrases ev mvev- 
pate Ocod, év mvevpate ayiw: they can only be 
interpreted of the one divine Person, the Holy 
Spirit. 

(ii) The same conclusion is reached if we 
examine particular phrases. 

In Acts ii. 4 we read érAnoOnoav Tavtes Trvev- 
patos aylov cal npEavTo NaXeiv ETEpals yYAOoaaLs : 
in iv. 8 Ilétpos mwAnoGeis mvevpatos aytouv eltrev 
mpos avtovs «.7.’. But in iv. 31 (where there 
has been no allusion in the preceding context 
which can account for the presence of the article) 
we read érAncOnoav aravtes TOD ayiov Tvev- 
patos, Kal €XdXovy TOV AOyor TO Beov weTa Trap- 
pnoias. Again, we have the phrase éy dvvayer 
mvevpatos ayiov (Rom. xv. 13, 19) but elsewhere 
(Luke iv. 14) év 7H duvaper Tod mvevpatos, while 
the idea receives full and unambiguous expres- 
sion in our Lord’s words (Acts 1. 8) Axjpraperbe 
dvvapw éemreAOovTos Tov ayiov TvEevpaTos ed bpuas. 


Again, in Phil. ii. 1 St Paul uses the phrase 
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Kolwevia mvevpatos, but in 2 Cor. xiii, 13 7 
Kolwwvia TOU aylouv mvevpatos. Lastly, we take 
the expression, the crucial expression in con- 
nexion with Confirmation, XaBety mvevpa Grytov 
(Acts viii. 15, 17, 19; xix. 2); elsewhere how- 
ever the article is prefixed to 7vedpa—Acts x. 47 
TO TVEd La TO ayLov EXaBov, I Cor. ii. 12 EXaBomev 
...70 Treva TO ex TOU Oeod, Gal. ili. 2 TO mvedpa 
érxaBete (comp. John vii. 39); and in Acts ii. 
38 a still more emphatic phrase is employed 
AnprerOe THv Swpeadv TOV ayliou TvevpaTtos (Comp. 
Acts x. 45, Phil. i. 19, 1 John si 24) av £3) 

A consideration of these passages and of 
these synonymous phrases requires, I believe, 
the conclusion that the anarthrous mvevdya, 
mvevpa ayov, is capable of expressing clearly 
and definitely the Holy Spirit in the full per- 
sonal sense. 

The question remains what explanation can 
be given of this definite use of the anarthrous 
mvevpa, Tvevwa aytov. The explanation is to be 
found in the recognition of two principles. 
(1) The phrases ro tvedpa TO aytov, TO ayLov 
TvEevpa, TO TVEvWA, TYEDWA AyLov, Terma have 
come to have the character of proper names 
and hence without alteration of essential mean- 
ing the article may or may not be prefixed. 
(2) The omission of the article before a sub- 
stantive in many cases does not imply indefinite- 
ness but lays stress on character; it is qualitative. 
Thus Hebr. i. 2 én’ éoyatov TOV nwepav TOVTwY 
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éXaAnoev Huty év vie, i.e. ‘in Him who is nothing 
less than the Son’; xii. 7 tis yap vios dv ov 
maidever TaTnHp, i.e. ‘one who bears to him the 
unique relation of father.” This is the significance 
of the anarthrous rvedua, tvedua ayioyv in very 
many passages. When, for example, a writer is 
insisting on a contrast, he dwells on character 
and omits the article. Thus when baptism 
with the Spirit is contrasted with baptism 
with water (eg. Mark i. 8, Acts i. 5) or when 
the Spirit is set over against the flesh (e.g. Rom. 
viii. 4, 9, 13) the anarthrous mvedya or mvevpa 
aytov is used. This seems to be the explanation 
of the phrase év dcdaxtols mvev patos (1 Cor. il. 13 ; 
see above pp. 125 f.). It must be added that these 
two principles are not mutually exclusive but 
may coincide in their operation. Take the word 
Geos, which, like wvedpa Gyov, is a quasi-proper 
name. The anarthrous 6eos is often used to call 
emphatic attention to the fact that no one in- 
ferior to God Himself is spoken of. In the 
phrase és év popd7 Geod Urapywy (Phil. 11. 6), if we 
substitute tov Oeov for Geov, we feel at once how 
much less forcible the words become. Or replace 
Geov by tov Oeov in the phrases Oedov ovdels 
éwpaxev tTwote (John i. 18), Gedy ovdels wrote 
teQéatas (1 John iv. 12); and we are conscious 
that the sentences are robbed of their peculiar 
and arresting vigour: the order of the words 
and the omission of the article here combine to 
emphasize Oeov. The same is true of the word 
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yptotos. In 1 Cor. i. 23 (puets 5é xnptoooper 
XpirTov éotavpwpmévov) how much depends on 
the absence of the article? The thought is 
concentrated on the paradox—‘the one who is 
anointed of God yet crucified by man.’ In the 
same way, especially if we read the language of 
the Apostles aloud and become aware of its 
subtle feeling, we shall discover that when the 
anarthrous mvedua and mvevpa dyov are used 
the intention of the writer is to dwell on the 
unique character of Him of whom he speaks. 
The absence of the article is a means of emphasis. 

We take as an example John vii. 39 Todro 
dé el7rev Trepl TOD TVEvpaToS Ov EueAXov AauBavewv 
of TLoTEVTAYTES Eis AUTOV" OVTM yap HY TvEdLA, 
dt ‘Inoods ovtrw éed0£acOn. Here the second 
clause (ydp) explains the éuedXoyv of the first. It 
seems to follow that the To wvedua of the first 
clause and the avedywa of the second are co- 
extensive in meaning. The apparent difficulty 
in the way of this interpretation really lies in the 
words ov7rw nv, which superficially may be re- 
garded as denying the existence of the Holy 
Spirit before Pentecost. The meaning however 
of the expression is sufficiently defined by the 
preceding context; the ova jv must be inter- 
preted in the light of the éwerrov AapBaverv. 
The best comment on orm jv...€d0&a06n is John 
XVI. 7 €ayv yap m1) aTréXOw, 0 TapadKANTOsS ov pH 
EXOn pos vuads (comp. xiv. 26, xvi. 13). The 
anarthrous wvedua lays stress on the essential 
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idea of wvedwa and can best be represented in 
English simply by an emphasis on the word 
Spirit—‘ the Spzrit, there being an implied con- 
trast between ‘the Spirit’ and the Lord ‘not yet 
glorified’ but still ‘known’ by men ‘after the 
flesh.’ 
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